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FOREWORD

In this study entitled "The Crigin and Development of
Bilin" it seems that everything related with the Bilin
language has been treated rather throughly. If on the
other hand one considers the work incomplete, we would
very much like to invite prospective local scholars to
write the sequel or part II. The editor however feels
that Ato Kiflemariam Hamde has already done a lot in
presenting a scmewhat obscure Ethiopian language in a very
detailed and quite scholarly manner. One thing though
should be taken into consideration as one embarks on the
study of this work: the author is no linguistics magorer.
Being a native Bilin himself he was pguided more by
scholarly zeal and pride in his own language rather than
by a cold and impersonal analytical approach, a method
commonly adopted by foreigners dealing with native cultures
and languages.

The present work is however none the worse for it and
deserves serious study by all local and foreign language
scholars who would like to get a glimpse of a language
hardly ever studied so deeply before.

Amanuel Srhle, A/Director
Institute of African Studies

Asmara, March 1986
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PRETACE

Language is one of the most important heritages of
mankind; without language, perhaps, the life of human
society-as we know it now would be somewhat a different
one. Language enriches and keeps (preserves) human
culture; the individual as well as the social life gets
its meaning through expressiorn of language. Every
society has its own linguistic heritmge which is peculiar
to it. And this is what contributes to its identity and
particularity. Although s human beings people have many
basic features in common, the possession of separate
languages within a given space and time results in varia-
tions in character and habits as these have marked
influence on behavior. Studying a language would somehow
be one way of studyine about the people who speak it.

Bilin is a language spoken in Bogos, in the district
of Keren, Northern Ethiopia. It is less studied and less
known. As a native speaker of Bilin, it has always been
ry personal interest to msy something about it, and when
the IAS asked me to write this paper, that internal
_ interest came into reality. However, despite this deep
interast, two apparent limitations could be observed on
this work. The first is that this smszll work has been
carried out independently of those few earlier coniribu-
tions on the language (except those me ioned and described
ir Chapter II) becauss of their non-availability. This is
also reflected in the bitliography. The second problem is
that, apart from the auvthor's personal interest in and
krowledpge of Bilir, the work is by uo mzans baced orn any
qualifications as would be required for such an important -
work - such as specialized skill or. lineguistics and/or at
least being a student of lancruapes. Nevertheless, both
limitations also do not altofFether hirdier one to contrihute



on what he is able to do and to give as a necessary
information for those specialists (scholare) who can

study the language on & scholarly way. This work is,
therefore, regarded as an invitation to those scholars

who need basic information for their analysis and study of
the language.

After explaining shortly the origin of the language
and tracing some similarities with Agew language (in the
first chapter) some earlier works on it are presented in
the second chapter. Then short analysis of the structure
of the language as regards grammer and phonetic features
follows. One would nct do justice to the language if he were
to explain its present situation without trying to explain
what changes or developments are taking place in the language
at present. This would not :also show the whole picture
of the laneguage as it is used today, So chapter IV treats
shortly the present day situation of Bilin as influenced
by Arabic, Tigre and Tigrinya - 211 Semitic languages.
¥ith this ir mind chapter V treats the present day spoken
Bilin as practised ir different spheres of the Bilina-man'.
Finally, some reasons for the obscurity of the language
are given, followed by recent informal attempts made to
develor the language.

Thanks to the proeressive policy of the government
which treats 211 Ethiopian languesges on egual basis,
Pilin could now be studied and regarded on the same footing
with cther lanpuages of the country.

Iy special thanks are due teo the IAZS (Institute of
Africen Studies) which sronsored this work and particularly
1 8Banle, the A/Directeor of the Institutz, vho
¢uarnestly reviewed the sections regularly. I also

tc Atc Amerue



forward my thanks to Mr. Reddy and Ato Kiflemariam Zerom,
both of the ILS (Institute of Language Studies, Asmara
University) for their scholarly revision of chapters III
and IV respectively. Br. Keflezghi Yosief also deserves
oy warn thanks for this untiring co-operation in revising
the translations into English of the poems in Chapter V.



TRANSLITERATION

The following symbols have been used in trnasliterating
Bilin letters into English.

Consonants Typically Bilin Sounds
ts = A n = T""{

13 _ A ow = T 0.—-‘_‘

t = M Vowels

}; - A Giiz (the 1st syllable) = e
- kaib = u

sh= 7 sals = i

ch = F rabi = a

teb= @ sads =1

zh = H sabi = o

a = ¢ -

aw = ¢

]
7o



INTRCDUCTION

BACKGROUND — THE PEOPLE AND THEIR SETTING

Bogos is an area in and around Keren which is inhabited
by the Bilin people. It is bordered in the north by Bet
Juk, and Marya, in the east by Mensa, in the west by the
Beni Amir and in the south by Hamasien. The word 'Bilin’
signifies in the language as well as the people who speak
it. 'Belain' also means Biliﬁragman. Bogos is the land
of the 'Belain!

The origin of the word Boges is not known; tradition
holds that it was the name of the leader who led the people
out of their original homeland (Lasta)q. According to
Conti Rossini, Bogos is a village in the Wello province
(Bogosha)2. For some, it is a modification of the word
'Boas gor' - which means sons of the Jewish king-BoasB.

“of the 0l1d Testament.

The meaning of the word 'Bilin' also is not known.
Some version of the tradition holds that it is Saho word
(belen) for Christian”. In fakct, 'Belen' in Saho means
a Christian., If this is true, still we have to answer
the question why the people call themselves 'Bilin' and
how and when it began to apply to them; and again, why
the other Christian communities, such as the Semitic
Tigrinya speakers and the Irob (Cushitic) are not called
'Bilin’ 1ike this group of Agew people.

Bilin traditicn does not help in tracing the period
when the people emigrated from their original homeland,
although it strongly holds that they are in fact Agew
people. They count back sixteen to eighteen generations
which were believed to have lived in Bogos, Conti Rossini
gives the 10 century A.D. for the first wave of migratioms
and the date 1270 for the second? The word Bilin is also



said to have been in use by the time of king Bedemariam

in 1478.6 It is to be noted that:— "these people came in
"7

weves of migrations and not -at one time or to one place

Bilin tradition explains the migration in connection
with the two dominant tribes -~ the Taqur and the Tergequr;
the letter is said §c have arrived in Bogos first. The
reasons for the migration of the Tergegqur are said to be:

i) that one of the Terge scns bore a child fgom his
step mother and, to avoid conflict, flet to Bogos ;

ii) that the sons of Terqe killed a mzn and to avoid
the revenge, they fled to b'og,osg; and that

iii) The Bilin people have come from Lasta as military
colonies after the rise of the Zagwe dynasty to defend the
borders freom the invading Bejja tribes, around the second
half of the 10th centuryqo.

The Taqur group were said to have come later from
Gwara in Gondar region. They imigrated to Bogos as a
result of the problems created by Queen Guidit in the
10th centuryqq. It should, however, be ncted that not
all of the Agew emigrants reached Bogos nor all of the
rresent Bilin speakine peoples trace their origin to
Lasta and/or Owzra. '

There is also another striking point which links the
people with Agew origins - the linpguistic link,'t that the
Bilin pecple spezk an Agew language that is similar to
those iAgew varieties spoken in Seqota (Xamtinya) and Dangla
regicn of Gojism (Awraja),12 will be seen in Chapter I.

*1 contacted iwiyae sperkers and theirs has much in commen
with Bilin



The migration can also be traced by the existence
of Agew names all the way down from Lasta to Keren, such
as Dibarwa in Berae, Chinduwa, Tilqustxw, Jegertaxw etc.

13 -

in Hamasien ~.

Foremerely, thepeople were Orthodox Christians but
they are now adherents of either Catholicism or Islam
which were both introduced into Bogos in the 19th century14.
There are also some Protestants. Mgs ems are in the majority.
The latter are said to be 2/315 or 55% of the whole Bilin
population. ‘

The present number of the people is not exactly known
but it can fairly be estimated frém the census taken by.fhe
Catholic Vicariate of Keren in 1983/84 - which includes non-
Bilin Catholics. Aécording to the above consus the total
number of Catholics was (is) 32,600*. The non-Bilin Catholics
in the region are said to number about 3,000. Therefore, the
Bilin Catholics are estimated to be around 50,000. Since the
Moslems are in majority - 2/3 or 756 - we have G0,000 Moslenms
or 90 Moslems respectively. The total being 2ither 90,000 or
120,000. Whichever gives the fair estimate depends on the
reliability of these ratios. In fact, the above metnioned
statistics for the Christians is based on actual counting of
the peoplc on parochial basis so that it seems rather dependabl.
#nd if we consider the distribution of Islam among the Bilin
reople, the ratios scem to reflect the reality because almost
the whole Taqur and substantial number of the Terge group arc
Moslenms.

*Lbbz Tesfazghi Ogbit - Vicarri of Karen Catholics and Abba
Asfaha Kidanemariam Lrch. Priest of Keren give the same
information.



Thesé two groups - Taqur and Terqequr - are indistin-
guishable almost in all respects except that there is
small variation in the language. The Terae group are called
'Senhit® from the Bilin word "Senhi-na" - to walk in a
reladed manner (gendel -na). It is said that when the
Terqequr settled in their present habitat - Megarish,
Tchindia (Elabered), Haggaz, Debresinna - now that they
finally found their refuge, they began to walk slowly

and proudly.17

It signified there was peace - that they would not
any more continue their trek in search of a 'peaceful
land' and the hardships they encountered on their way
were ended. So, 'Senhit' Bilin and Taqur Bilin are
somehow distinguishable at local level. The latter call
themselves Bilin and to the former they call Senhit. The
term was later applied to the whole district of Keren.



I. BILIN AS AN AGEW LANGUAGE

That the Bilin language is Agew in origin is attested
both by the Bilin people themsleves and by scholars who
write on Agew languages. In this section an attempt wibdl
be made to show how it is related to one of these Agew
dialects - Awiya. Awiya is spoken iﬁ;Gojam in the Dangla
region. The other Agew languages include Xamtanga spoken
in Seqota, Wollo province, and Qimant which is spoken in
Gondar province in the Aykel area. The Kunfal people are
also said to speak an Agew variety in the west of Lake
Tanaq. The Felashas are also said to have once been
spco'irgan Agew variety,  but lost it and now speak Amharic,
however, they are also believed to practice their language
outside of the "hearing of outsiders."2

Fleming and Bender hold that the main divisions within
Agew based on vocabulary and grammar seem to be as follows:3

1. North - (&) Bilen, Xamtanga; (b) Qimant;

2. South - Avingi.

To try and find out when these languages began to be
spoken as distinct ones is beyond the scope of this paper.
Lecording to Fleming and Bender again, there are certain
features wvhich give Agew language specific characteristicsg.
These are expressed in phonology, granmmar and vocabulary.

1. Phonetic features: Fleming and Bender say that
"considerable doubt exists about the general
Agew thonclogy because in several cases investi-
gators have been unable to hear sounds reported
in Agew languages by the two older primeary
sources, Reinisch and Conti Rossini. Most in



doubt are glottalized consonants which
Fleming, Hetzron, and Bender did not hear
in Awingi and Palmer did not hear in Bilen,
although both were previously reported.
Pharyngals are found only in Bilen and
Xamta, while implosive phonems are probably
not found at all."

They also give some particular characteristics of
phonetic sounds which specifies the Agew sound. These
are:

a) the frequent occurance of q and x and othr similar

forms such as xwe and xwe;

b) the uvular flap or trill (R), and

c) the most important, the velar nasal n

They also hold that the latter, the velar-nasal .l occurs
at the beginning, in the middle, and at the end. of words.
As examples they give nin or man ‘'house', lana 'two'.
But in Bilin as far as present spoken Bilin is concerned,
there is no word which begins with n. In Awiya, however,
it occurs in all positions as the scholars have observed;
as we will see below.

2.) Grammatical Features: e according to Fleming and
Bender again, the gender system of Agew has gradually

been drifting away from the gender system of Cushitice.
Since the present work is not concerned with Agew as
Cushitic language, no more will be said about this
point further.

In general, there are gender distinctions in:-
a) pronouns,
b) verb forms, and
c) demonstratives



&) Pronouns/personal. ~.subject forms

Bilin Awiva

S 1. an =1 ani/an
2m. enti = you enti
2f. enti = you 4 enti
3m. zi = he , ni/ni
3f. nri = she ; "

P 1. yin '~ noszt / TH/
2m+2f = entin = you etoszi / nTH/
3m+3f = naw = they nwaszi / FH/

The occurance of zje ( ) in the plural forms of Awiya
is not present in Bilin but in the singuder forms they
are similar.

b) Personal pronouns - object forms

Bilin — Awiya

S 1. yit Iyasér

- 2m¥2f. kut Kusi
2m. nit Gnwazhusi
3f, nirti '

P 1. yinet
2m+2f. entet
5m+3f. nat

c) Possesive prenouns

Bilin Awiya

S 1. yixw = mine Yiwi
2r+2f, kuxw = yours kuwi
3m. = nixw = his i
3f. nruxw = her "

P 1. yin&xw = ours enwi

2m+2f. entaxw = yours entoszusui
3m¥3f. nax = theirs nwaszusui



d) Demonstrative pronouns (or adjectives)

Bilin . Awiya
S ninen (m), = this eni
nine(f), = this ena

enjendin, = that(m)
enjendini, = that(f)

P ena-nen, = these for ani
both genders
enchenden, = those ani

e) Possessive Adjectives (pre-fixes)

Bilin Awiya
S 1. yi/ = my S |
2m+2f. kwi(ku) = your ke, ki
3m. ni = his ni
3f. nir = her ni
P 1. yina = our - noni
2m+2f. enta = your nti
3m+3f. na = their na

f) Interogative pronouns

Bilin Awiya
\ -
Which awin -
who awini ai
whom awti -
what . wireni dama
how much wirikew wixa
where awil wada
how many wirko wixa

which thing wira watay



g) Numerals: .
Bilin Awiya

one laxw lahu

two - lena lenwa
three sexwa shuha
four seja sieza
five ankwa ankwe
six welta welta
seven leneta lenwdta
eight sexweta seheta
nine sesa ) seéeta
ten. shika tsika
twenty lenerenin lefiwarna
thirty  sexwerenin shuha shika
hundred lix liha

Except for one (laxw), the Bilin numerals, from two
to ten, end in - a. The same vowel also appears in Awiya
for the same numerals but instead of the Bilin "xwe", "ha"
is used as in sexwa (Bilin) and shuha (4wiya), three. "Je"
in Bilin is changed into "ze" in Awiya. From all of the
above examples, numerals in both languages are more related
to each other than in any other group of comparisons we
have used,

Verb to be.

In Bilin, there is an invariable particle which serves
for all number, gender, and person, and it comes at the
end of a sentence - gin.



Simple Present Tense-

Sg. Bilin Awiya

1. an gin, I am ani ah

2. enti gin, you are inti ah

2m. ni gin, he is nix

3f. nri gin, she 1is

Pl.

1. - yin gin, we are nozhi ix

2. enti gin, you are entozlix

3. naw gin, they are nwazhax

3) Vocabulary - there are many words which are

common for all the Agew languages. Some of theae are,9
gwedug or gizug, (belly) arba, (Awiya and kunfal
: arfi), Jmonth)
nasha, nash, (bone gerik (noon) or gerken
in Awiya
krin, (stone)
Compare also the numerals which are more or less the same
except for some minor modifications. As for the parts
of the body, Bilin and Awya have many similar words.
'ili, (eye)”
kes, (Awiya, kesar), (shoulder)

luk, (leg)
For animal names also we have similar names as in the following:
Bilin Awiva ’
liwi elwa, (cow)
bira bire (ox)
dixwara dixuara, (an ass, donkey)
gidin, gisien, (dog)

weka wixi, (hyena)



Other nouns which are more or less similar are alsgo:

ik, (adam), in Awiya exi,(human being)
exvina, in Awiya xwina, (woman)
engaq, - in Awiya entsak, (girls)

The most related group of words which we have seen
so far are, as we said above, the numerals; on. *he
other hand there is a group of words which are unrelated
in both languages: the names for the gays of the week:

English Bilin Awiya
Monday senu machi
Tuesday selin sefit/wifchi
Wednasday 1lebwa (legwa yimi
Thursday  amid  janay
Friday arid 'arb (as in Amharic or Geez
Saturday senber shigwaxw ‘redami
(1it.younrer
sunday)
Sunday senber gidaxw adgu
(1it,elder
sunday)

The above names of the week are not only unrelated
but there is also the occurence of the Amharic letter
(che) in some of the Awiya words (machi) which is completely
non-existent in Bilirn scund. Perhaps it might be an
influence of Amharic but to say categorically that it
is an fLmharic influence is a little unsafe. '

As noted ahove an attempt has been cade to compare
Bilin with another irew language - Zwviya and in fact there
is some link between the twc languages; but since both
ere spoken in different environment, they are undergoing



ib
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i) Die Bilin-Sprache, Leipzig, 1883
ii) Text der Bilin-Sprache, Leipzig, 1887 _
iii) Worterbuch der Bilin Sprache, Vienna, 1887
iv) The Gospel of Mark in the Bilin on Bogos language
Vienna, 1882
His textbook of Bilin languape (i) and (ii) deal with’

- history of Bogos

- sayings, aneedotes, related to the customs and
laws of Bogos

- animal tales, and humour songs.

He used the letter n, a typically Agew sound, in
the book, but instead of xwe ( Tr ) he used the letter
que ( ¢ )*. Here some explanations of the usage of
letters in the Gospel (iv) will be considered). In
this translation, he uses many ligre words - perhaps
his informat was said to be 'Taour Bilina'*. His use
of ge and gwe instead of xe and xwe respectively results
in a shift of meaning of the words. As an example, two
versés from the translation of the Gospel are given.

Mark 1:30 = N@Y12 AeC 79 heC Ne2 AMIC AT %
NT 1C8 @) 21Ty

31 - L el 0 1A 149N 1%
N YCHs NCPHY YAECTLATC AT +: -

*As communicated to me, by Abba Keflamariam Fadega,
March 22. 1985 (Keren)
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Although, as is said before, Reinisch used the typical
Lgew sound TJ ' ), the insertion of ¢ ( @ ) instead
of TN (xe) shifts the meaning such as in the underlined
(wine) N? (shaqo) which might have been written as 7/
(shaxo). The latter mezns "having caught, having touched",
while [J% (shago) means "having toasted, having friend".
He also wrote @M1 (metan) instead of ($dtan) but here
there is no change in meaning because the word he used
does not have a different meaning as in the above; it
is, however, not a Bilin sound. The other observation
is that he used the verb "7+t " (seneti) = (she had been)
both for simple past tense and the past perfect in V. 31
and V. 30. In V. 30 it should have been (ergiti)
while in V. 31 it is correctly put.

Some other uses of ¢ (q) instead of /% where. these
result in shift of meaning is in the following verse.

Mark 2:5. <QAAAC TYATTN 2 20N 1C 9 NARPN
12 ePiv:: 9 oo  hee QpN¥HAR INPY- -

Here the meaning of " 2%& " replaces that of " 27& v

(my son), while the former means my daughter. So the
exchange of letters "N " and " ¢ " results in inagreement
of gender and verb - the verb (dembituxulka) is for
masculine. For agreement with the " 2%&" (my daughter)
the verb should have been " 2NrRAN " (dembituxulki);

so, the correct word is " 2T " ( wo yixra = my son).

In the form as it is put by Reiniesh, it reads as saying
"my daughter," to the man.

The other point which nerds attention is the verb
(dembituxulka), which means "ie left for you" i.e., you
are foregiven. As we shall see in chapter 3, in Bilin the



verb form can have different meanings according to the
context. OSince there are no independent words for
prepositions corresponding to the English at, from, in,
on, etc. ..., their existence in a sentence is also
understood from the usage and context. The verb

"2@N TN " (dembituxu.ka) may have the meaning of
either "it is left from you", or "it is left for you",
or "it is left to you", depending upon the context. To
show this difference, Bilin speakers highly affected by
Tigre insert such particles as " ®1%" (minie ...),

from me ..., "@31h " (minka ...) in which case
Rinnisch's verb would be " 2¢MTIO%H v (dembituxw
minke) the last partcle being a Tigre addition to show
the existence of the preposition, from you. Similarly in
those areas where Tigrinya affects Bilin more than Tigre
to show the difference, the people insert a Tigrinya
usage "l“, 80 that it is following this usage that:
Rienisch uses " 2pN 7 TNh " (dembitixulka), rather than
the invariable "dembituxwuka) " C@tHh ".in Tigrinya

the difference between "  +4¢h " (terifuka) and
" T4 " (terifulka) shifts the meaning while in
Bilin the same form " Q¢n3%h " (derbutuxwuka) serves

both cases. As noted above, Leo Rienisch also used many
Tigre words in his translation of the text into Bilin;
words which are not even today used in Bilin as it is
being so much influenced by Tigre. We can see this in
the following verse:

Mark 1:45;5 1) & 27N 4™ G4NC henth

-

The word " h¢NtH" (ambetuxw is purely Tigre meaning
"started", which replaced the Bilin word " TCNR " (tersixw)
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II. Conti Rossini; this great ¥thicpianist also

wrote the "Racconti e Canti Bileni"s. He also used the
letter " 2 " (q) instead of "B " anda " A ". And
instead of " ",y the typically Agew sound, he uses

the Amharic letter " " igne) in the first part of his
collections. We can see this in one of his papggravhes.

In English: the people who ruled in Keren were
called Ghibeciu and Qetinu. Then the Tarke tribe came
and made them serfs; they owned the land, although they
seemed at first very weak. A Ghebeciu man said: the
people gave them; and because they (the Ghebeciu and
Natinu) were few and supposed that they will be for
them brothers. If we did not give them they would oust
us from the land. '

As we can see in the underlined words (mine)," 7"
(gne) replaces " 1" (71) who had used it some three
dicades ago; Rinisch worked in the 1880's while C.
Rossini's collecticns are given the date 1902.

The other‘thing in C. Rossini is that the word
" I (gulfat) today carries a different mearing than
it is given in the text quoted. 'Gulfat' ( Mer )
here is translated and used as "serfs" while today it
means an unmarried lad (young men who have not yet
reached adulthood, who spvend their time in conversing
with young ladies).

5Sotto messione dei Ghebecciu e dei Catinu di Cheren
ai Bet Tarche' NJ4IA ®Ah NTD M emr eA+ih:

23N 1C*RC hITPR LT UNLRWP:: NLA AR TP
e 2+ AIC? INMPP NLAL @AM NG MY ) Ret+ 77
2SN N22I§ oSnhte



In the first part of his collection, "Racconti",
of Bilin history, C. Rossini's use of the letters" % "
and " ¥ " 2lso shifts the meaning of the words as we
have seen in the case of Rienisch. But the correct
letters are'put in their appropriate places even the
Agew letter ™ fi'" (7Y is used, in the second part of
nis work — the "Canti". We can see this from No. 7 of
the "Canti". '

No. 7 W24 FM1IC® Th1® uenh mirs
e NASH thih T4NIRN Ars .

Engedina shingerza tikin yo himbaxw Bogutil
‘that's a star very near to Bogu.

Sham 51dauaxw takisexw anrebgaxlk nlshutll

For one who's never fell in love 1t seems to

-him very easy

_ We can’see now thet the poem is written in good

Bilin and the previous mistakes are corrected (no "¢ "
and "® " for . "D " ) and we see the inclusion of
the hgew letter " 1" (f). Some 164 such poems are .
recorded by C. 30351n1, Interestingly enough, even
today such poems are ?ractised in rather similar manner
as he presented them, of ccurse, in spoken Bilin. ' They
are used in a traditional Bilin dance called " ‘1H8 "
(golya) in combination with " g " (hoi).

Although C. Rosini's "Racconti e Canti Bileni™
gives some elimpses of Bilin at that time, strictly speaking
it can not be regarded as & study material of the language.
His aim seems tc be that of ccllecting data relating to
the history and poetry (dances) of the people. Still, his
vwork reflects the situatioh of spoken Bilin at that time.



III. Abba Woldeyohannes Habtemariam: (1940)

Perhaps the most important material on the language
is the catechism of Abba Yoldeyohannes, a Catholic priest,
(1966 E.C.) - " h®ULHT " (who created us?) a transla-
tion from Tigrinya, and printed in Rome in 1946°. The
translator was a native speaker of Bilin. His writing
systen follows that of Beez and Tigrinya of the period7,
the separation of words by two dots, three dots( - - serve
as comma and four dots used at the end of a sentence
(still a common practice).

He correctly inserts the Agew sound " ﬁ?“, uses dots
over these letters that are to be stressed; possessive
adjectives are separated from the nouns they modify by
a hyphen (=), as in "9 NC" (yina-xir) = our father -
and unaccented sound (loose sound) is shown by a short
dash over it, as in "A®) " (Amen). We can see all

these developments* in the following paragraph 8.

2GNC aN+CA ®Y12C T&hC

=07 e QAL b —eAh KITL T B = AN 9A+CA ARAS
140C AliL:: 21-11<4 1CTN Yh §AT 2leir aINPN
A 2INT 29— HIN Nhd L T »+AAAC +A15 NCAHLC
ACING hey s :

*For recent development, see Chapter VI,



In English : Our Father, vho art in heaven, hollowed be
thy name, thy kinpdom core, let -thy will
be in earth as 4t in heasven. Give us our
daily bread; as we forgive those who
trespass apainst us forgive us our sius;
and leaveus not into:temptation but deliver
us fromw evil, Amen.

The publlcatlon of this translatlon proved for tge
common men that the language can be put into wrltlng.
It was repu%llshed in 1982 by the Ethloplan Studles
Centre, Asmara, in the Francescana Press. The text is
written in good Bilin and its place in any future Bilin
- literature will remain unchallenged.



ITI. SOME STRUCTURAL FE.ATURES OF BILIN

In dealing with the structure of the language,
only the most obvious features are given; as more
intensive study of the language dealing with phonetic
and grammatical aspects separately will need an
independent work by itself. Hence, the most distin-
ctive features of Bilin phonetic and grammatical aspects
are presented here. Some examples on the patterp of
Bilin expressions and sentence constructions are 4lso
given, followed by some vocabulary differentiations in
Taqur Bilin and Senhit Bilin.

1. Phonetic Features:- almost all the Geez alphabets
can be used in Bilin with the exception given below.

The typically Bilir sounds which give the language
its distinctive nature are:q-

i) more guttural sounds like /q/, /&;/, /%/ /xw/;
as in "qabeb-na", to despise, "qwal-na", to see, "bexexa",
to be scared and "bexwer-na", to lack respectively. But
the letters /x/ and /xw/-do not occur in beginning of
any word. The tigrinya sound / %/ is also not usual.

ii) The most distinctive Bilin sound which is unrelated
to the Geez sounds (as tresated in Chapter I) is the velar-
nasal /n/ and its labilizsd form /nw/, which do not occur
in the beginning of any Bilin word although they occur
in other Agew languagessas in Awiya; "leneta", seven
"sunw) name, "shin-na, to call "sinwera", kind of tree,
"bunwa", a lier and so on. :

iii) In Bilin, some Geez latters are only learned sounds

such as /z/. /ts/, /p/y The illieterate 'Bilin' pronounces

/z/ as /d/ /ts/ as /t/ and /p/ as /b/
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Examples:~ Zerai is pronounced as "Derai" (proper name)
Tselot is pronounced as "telot" (prayer)
Petros is pronounced-as "Betros" (proper name)

Leo Reinisch also used this type of pronounciation in
his translation of Mark's Gospél into Bilin. He uses
/b/ instead of /p/ as "Betros“g.

iv) Amharic letters which are also not found in Bilin
tongue are /ch/, /teh/, /zh/, and /gn/. " An illiterate
Bilina can ne%er pronounce these sounds. The Amharic
labilized forms, /lua/mua/ /rua/, etc., are also absent
in Bilin sounds.

v) In Bilin there is also a2 sound which is between
/a2/ and /'a/ and still not given a separate symbol, &s
in "eow" or "'agw"? meaning water; "amegreb" or "'ameqred",
dusk, "anger" or “anger"'meaning throat. The sound /a/
has a loose sound /'a/ is guttural. o '

vi) Syllabic Leneth and Stress:

The pronunciation of certain syllables in some words
having the same spelling distinguishes the meaning of the
words (stress and length ie phonemic); for example,

1. "nan" /nan/, hand
"nan" /na:n/, now
2. "shecrebna" / Serebna/, to plumdb

"sherebna" /Zere'bna/, to work with palm leaves
in meking mats

"sherzsbns", /Serebna), tc disappear
In example 1, vowel leneth is thonemic while in 2

bcth stress and length are thoneric, althcugh the written
forme are the sanc.
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The following are some more Bilin words which are

distinguished only by their syllabic stress in one case and

the

absence of it in another.

"tcheberna" /tje'berna/, to wait for

"tcheberna" /tjeberna), to stop taking something
"aremna" /a'remna/. constipation

"aremna" /aremna/, to weed, weeding

"haberna® /ha'berna/, to show, to guide
"haberna" /haberna/, to mix, to accompany

"bita" /bi'ta/, a louse

"bita" /bita:/, be (you) satisfied

"bita" /bita/, you will lack

"bita" /bita/, soil

As we have seen in Chapter II, Abba Woldeyohannes

Habtemariam used two dots (,.) over a stressed letter

and

a dash (-) over the unstressi&d one

2. Grammatical Features:- here some of the most

important observations about Bilin nouns, gender, number,
pronouns, adjectives, verbs and some features of suffixes
and prefixes are presented.3

also

i) Nouns:- besides the independent ones, nouns can
be formed from verbs such as in the following examples.

"ji'e" is derived from “"ji" “e-na", to drink

"kra" is derived from "kr-na", to die

"tik" is derived from "tik-ytna" to be well, to improve
to repair

"Tida" is derived from "tidin-na" to smoke

"genja" is derived from "genji-na", to sleep

"gebra" is derived froml"gebrit—na", to be guest",
"to be alien"



Some examples of the independent nouns are:-

"kana", tree
"krna", stone
"bir", blood
lend
"jen", pot
"jar", God

"braﬂ 5

"1linin", house
"lukw", leg
ﬁsef", sword
"inshix", spear
"sheb", milk
"bira", ox

A number of Bilin nouns shows different patterns of

Pppel

following:-—4 R

formation but the most repr¥sentative are the

a) Most Bilin nouns end in /-3/, the fourth order
syllable in Geez syllabery. In forming plurals, this-
/-a/ is changed into the sixth order (sads) that is, the
/a/ is dropped as in the following examples.

Singglar Plural Mesning
fintira fintir goat

fuls ful ground nut
krna krn stone
nirawa Diraw eniake

Jana jen elphant
'ifuna 'ifun maize

arn ar ccrn, grain
Xcba keb beeds

bega beg sheep

Scme nouns in this order 2lso chanze consonants in

Plural formztien s in:-

aba af vell(water hole)
tira/biira Bil %

Fira git mountain
Fenpinn genshin slave

laxla lacil bee



- OB

Some cther nouns not only drovn the /-a/ but also add
"-tit n

Singular Plural Meaning
dula dultit club
tra brtit field

"tit" is also added into ¢her nouns to form plurals when
the singular ends in & consonant (sads) as in the following:
nan nantit hand .
fin fintit unprccessed butter

b) Scme ncuns change the suffix /-a/ into /-i/ as in

lixinja lixinji weevie

Jirimba Jirimbi baby

gunfa gunfi cold (infiuenca)
qanshira ganshi straw

c) In some ncuns the final consonant is reduplicated,
ometimes with consonaut changes: '

kes ) keses shoulder

texir beqlil first born son

ter telil the muscle covering the bell
seg segik ‘plateau

gix gikik nern

igin ikikin thorne

en enin grandfather

d) Plurals are 2150 formed by adding /-ti/, a suffix,
to the ccnscnant in scme and omitting of any suffix in others:

Linin lininti house
gunna gurinti srall pot
werena werenti that« thing place

e) There are also many nouns which form plurals by
change of final or medial consonant:



Singular Plural Meanin

Bhimar ’ shimat - tail

shabiy Yis shafit leather

keleb ‘kelef - fence for cattle
kidin kishin field

‘awed 'awes fool

exir ekil father

lexen leken wound, ulcer

f) Adjectives also have their own.ﬁlurai forms but
they are not distinguished for gender, as din the following.

nilmil (m) melemil handsome
milmili (f) ! beautiful
shiraxw (m)' shirew tall, long
shireri (f): Lo n "
dirnaxw (m) dirfew(dirin) short ~°
dirmeri (f) " (dirih) short

Mostly, thejaﬁjebfi;es fof fémale-éinguiaf end in /-4i/
as in the above examples while !the corresponding masculine
end in a consonant.

Gender: “although masculine and feminine genders can
be differentiated in the singular, the pronouns end wverb -
conjugation plurals do not distinguish feminine and masculine
as in English and unlike in Geez. -

ferekw (he goes) ferenekw (they go)
fereti (she goes)

In a sentence it can be seen more clearly
Ina qura ferekw

this boy goes
Ina anqi fereti = this girl goes

The plural for both sentences is: ferenekw, ie.,
Ina quragur ferenekw = these boys go
Ina ingaq ferenckw = these girls go



ii) Pronouns: There is no distinction of gender for the
second person and the third person plural (i.e., no
distinction of gender in plurals), the forms of personal
pronouns are given below. In the third person, he and it
are shown by the same word. Note also that there is no
separate form for the polite second person., In Bilin
polite forms are not present and the plurals are sometimes
used if the need arises.

a) Personal pronouns: Subject forms

Person | Singular | Plural

1 an (I) yin (we)

2(m) inEi (ygu) inﬁin (yﬁu)

3 E?g E;lggﬁg) naw (they)

N.B. Gender is distinguished only in the third person
singular.

b) Personal Pronouns: Object forms

Person | Singular -Plural

1 yit (me) yinet (us)

25?3 kut (ygu) in:e? (y:u)

5(1’3) Ili.t (hlIII.) nat (them)
(£) nirti (her) " "
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¢) Demonstrative Pronouns: Gender is distinguished

in the singular.

Sihgglar
en - (the)
ena - (this)

.nin - (this), (m)

nin - (£, (this)

dntchendin (m), (that)

intchcendini (£), (that)

d) Possesive Pronouns:-

Plural

en - (the)
era - (the)
nen - (these)

n 1

intcheden - (those)

" "

Person Singular Plural

1 yixw (mine) | Yinaxw (ours)

QEmg kuxw (yours) | intaxw (yours)
f L1 n n n

3(m% nixw (his) naxw (theirs)
(f niruxw (hers) " "

N.B. There is distinction of gender only for the third

person singular.

e) Possessive Adjectives:

Persorn  Singular iPlural

1 yi - (zy) yina - (our)

2(5) pwi - (your) | enta - (your)
(f) " " " n

3(m) ni - (his) - (their)
(r) nir - (her) (na - (their)




For the possessive pronouns the forms change when
the gender of the thing possessed changes. .Example

Person Singﬁlar ¢ Plural

1 nan yixw (z)

my hand | nantityinew (our hands
'ili yiri (£

my eye | 'ilil yinew(f)(our eyes)

wn

2(m+f) | nan ¥uxw =(your hand (m) nantitintew (your hands
'ili kuri or kurdi = ilil intew (your eyes)
(your eye &f) -

3 (m) nan nixw (m)=(his hand | nantit naw (their hands)
'i1i niri (£f)=(his eye) | 'ilil naw (their eyes)
(£) nan niruxw(m)=(her hand) nantit naw (their hands
'il1i nirdi (nird(f) = 'i1il naw (their eyes)
(her eyes)

In all the plurals there is no distinction of gender.
The possessive adjective varies- with the gender. For the
second person singular also there is no distinction of
gender.

iii) Verbs:- The Bilin infinitive form of the verb
always endsin (-na) as in Hindi*. Some Hindi verbs of
this nature are:-

mar-na = to kill
bol-na = to tell
kha-na = to eat
so=-na = to sleep

fi-na = to drink

In Bilin almost all the infinitive forms are of this
nature.

*As I was informed by Mr. Reddy (A.U.)



Examples

One-consonant root Three-consonant root
xu-na (to kill) seded-na (to pull)

du-na (to tell) geber-na (to build)

su-na (to. steal) tekwed-na (to burn)

u-na (to give) teqwer-na (to favour)
fi-na (to get out) simar-na (to be ashamed)
tu-na (to enter) temed-na (to touch)
Two-consonant root Four-consonant root
gab-na (to speak) reshresh-na (to beautify)
sab-na (to praise) regreg-na ( to play on sand)
keb-na (to cut) gebgeb-na (to shiver)
kab-na (to help, ketrsi-na (to pride
gan-na (to leave) kemkem-na (to collect’

jegleb-na (to spoil)
sereter-na (to circumgize)
gembel-na (to revise heavest)

Five-consonant root

kristin -na (to quarrel)

kiskisti-na (to dance)

qurqurti-na (to to bend one's head because of sadness)
desdesti-na (to exagserate) .

Bvengel-na (to hesitate)

tebetchel-na (to be neglected)

tinkurir-na (to fall down 2 slip)

In conjuguation of verbs, other suffixes are added
replacing the (-na) according to person-number and gender
combinations. Even in conjuggation of verbs, however, there it
no distinction of gender for the plurzl fcrms*

—_—
*See Appendix



iv) General Pattern of Expression: here under Some

obvious behaviour of Bilin sentence construction will be
presented.

a) In Bilin, an addjective comes after the noun it
modifies.
anqi milmili (a beautiful girl)
fintira ginayi (a small goat)
gimbi hadisi (a new stick)
idipa bedani (a bad world)

£11 the above expressions are for the feminine gender;
this is shown by the /-i/ in the adjective. For masculine
render, the adjective does not end in /4/ but in a consonant

qura milmil (handsome boy)
negel ginay (young he-goat)
tawna hadis (a new cloth)
girwa hayam (a weak man)

b) Adverbs unlike adjectives, usually preceede the
verb.

defae yo kedemekw (he works slowly)

tikse qakw (he eats well)

gerixw qilsixun (I am tired very much)

awahabre isretiludwile (tell me how you did it)

weleido intuxw (he came soon)

¢) usually, ths verb in the m2in sentence comes last
giving the structure (o) + S + V, where (0) stands for
optional occurrence of an cbject.

Examples: 1. an genjekun inkuxun
I sleeping am = I am sleeping
(8 + V) d
2. Yi-sireres ni dihisixulu
(ny treausers he lost it)=he lost my trausers
((0) + 58 + V)



d) The subordinate clause (adject1val) follows the
noun it modlfles.
Example: in girwa inti viraxwile intla
‘the man whom you told me of did not come

(sub. cl., underlined)
= the man you told me of did not come.

An adverbial clause precedes the main clause. *

Example : ni shinosenele intuxun ,
- he when he called me I came =-I came when-he
celled me (Adverbial calause + main sentence.)

All the above combination (four in'all) can be seen in

the following -examples. : i - v
in girwa mugla /inti tiksre 1nterdaxw51/'1nkelelllu
the man bad /you very much.whqp gou hate/I don't like him
S (of ‘main clause) adjective clause /verb of main clause.
=I'don't like the man whom you hate very much

v) Interrogative and Negative:- in Bilin there are
question. particles such as:
awi - (awini)

= who
awti . = whom
awin = which
avwil (awet) = where
awun . = when
awaxe = how
wireni (wira) .= what
wirixw ’ = why

zwaya _ = what kind



As we can see, the first two letters are "a" and "w"
except for two (wrixw & wireni). In addition to these,
there is also the common marker (-ma , as a Tierigna (-do).
Negation is formed by the particle "axla" (is not) and
its number-gender combination. It is also the opposite

"of the vert "to be" gin, which is invariable for all
combinations.

Person Singular Plural

1 . axli ( am not) axini (Ye are not)

2(m+£f) axilla (You are not) axini (You are not)
m) axla (He is not) .

5Er) axilla (She is not) | 2Xini (They are not)

The spelling and sound for the 2nd person singular and
third person singular feminine are the same (axilla).

In verbs, negation is formed by adding the suffix
/-le{ for S. and /-=¥ for P. and its other cominations.

Person Singular lPlural
1 sabi-1li (I didn't praise) sabi-ni(We didn't prais:
2 sabi-lla (You didn't praise) | sab-din3(You " i
m) sabi-la ( He didn't praise) s .
3Ef) sabi-1la (She didn't praise) | S2bi-pi(They




Note that the second person singular and the third person
singular feminine have the same forms. Again the first person
and third person plurals do have the same form (sebi-ni)

Only the context of the sentence distinguishes these
usages. '

Two other loan particles, one from Tigre (ifalle,
ifalka, etc.) and the other from Arabic (lala) are also
common in Bilin.

Example: ferduxwma ima ferdilla? = Ifalie(lala) ferli
did you go or you did. mnot go?
did you go or not? no, I didn't go.

vi) Suffixes and Prefixes: in Bilin, suffixes and
prefixes are common but suffixes seem to be more frequent

than prefixes. The following suffixes are the correspondents
of the English prepositions: ,

The suffixes are attached to a noun and the final vowel

of the word is changed. If the vowel is /u/ or /i/ (sads)

or /o/, there is no change of vowel. The suffix also changes
accordingly. It also changes with gender.

Suffix Masculine Feminine

(English) nan (hand) liwi (cow)

from nan-lid (from hand) liwi-tiled (from cow)

with nan-di (with hand) liwi-di  (with a cow)

on ran-1i (on hand) liwi-til (on cow)

at nan-1i (at hand) liwi=-til (at cow)

for nan-ed (for hand liwi-gi  (for cow)

to nar-1i (to hand liwi-til (tc cow)

by nen-ed (by hand) livi-gsi  (by cow)

of nan-uwxy (ef hand) liwi-ruxw (cf cow, betk for =
nan-1i (of hand) livi-tri (of cow, for fer.




When the nouns are objects, there ‘are also suffuxes
w ich are attached to the nouns.

Example: nan-si kertixw (nan is the object of the verb)
kertixw, broken) his hand was broken = he was
broken his hand
liwi-it ingiswculla (liwi is the object of
the verb ingisuxlla) the cow he milked it -
(her) he milked the cow.

#i¥) Vocabulary: the Bilin vocabulary is said to be
basically Agew, 2s pointed out in Chapter I. In addition,
there are some loan wecrds from Geez, Arabic, ‘igre and
Tigrinya, especially those having to do with Christianity
and Islam, including other technical words. Geez words
like (tselot) "prayer", "gidasie" (Mass), "meharene Kristos"
fSave us O Christ) etc. are so assimilated into Bilin
Christian usage such that they can not easily be replaced
now. Again fﬁere are some Arabic words which can be
explained similary. Tigre words as used in Bilin language
will be treated in the next Chapter. As for Tigrinya,
there will also be some passages together with Tigre in
the next Chapter.

Bilin as spoken in the two areas of Bogos (Senhit
and Halhal) is a little bit different, showing dialectical
veriation. There are some words which are different for
both groups although each claims its own is the correct
Bilin., This is to say that there are two dialects of the
language; both groups, however, can understaznd each other
very easily. The following czn exemplify this:



Senhit Bilin Taqur Bilin Mearing SEnglish!

-waxit-na kirfit-na . to- quarrel
derib , gug road

aresa ' fidaruxw - peasant (farmer)
migaqga " metregetchta shepherd

fer-na migwti-na to go

More intensive study of this variation would perheps
lead one to relate Sernhit Bilin and Tagqur Bilin to the
other Agew language (Awiya, Xanmta, Kﬂn?el, Kimant evz.).

. The next chapter.will present the way Bilin.has
been influenced by the Semitic languages:surrounding it
(Arabic, Tigre, Yigrinya). However, this is merely -an
overview of the issue and deeper and more intensive
study could be done to present the whole picture of the
language.
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IV. DPRESENT.DAY SITUATICN OF BILIN AS INFLUENCED BY
TIGRE, TIGRINYA (AND ARABIC)

Bilin lanpuage is influenced by Tigre, Tigrinya,
and Arabtic. 4&ccording to iAbba Kiflemariam Fedega, a
Cathclic priest working mairnly in the northern regions of
Bogos wherc Tigre, Arabic and 3ilin are more in contact
with each other than in any other place, the degree of
influence of the above languages over Bilin is aptly
presented;,I he states that now Arabic is influencing
Bilin'more than does Tigre znd Tigrinya and that,
especially the young, a2re using more Arabic words than
Tigre and Tigrinya words*. It is to be noted however
that Tigre occupies an influential position not only as
a local language but also because of it assimilation
by the Bilin people themselves when thay use it as their
sec'nd language, and that almost three quarters of the
area where Bilin is spoken (Bogos) is circumscribed by
Tigre speakers. Nevertheless, Tigre influences Bilin
not only orn the regions whére they have common borders
but there ars many traces of Tigre in one forr or another
even within the central areas cof Bogos where Tigre is
not in direct cotact with Bilin.

Ir this chapter, some of the factors which help
explain this influence are given. The nost isportant
chanrels through which these languages move intco Bilin
are the socizl-cultural factors such as the traditicnal

dances a2nd custome which are rot cnly rracticzsd in Bogos

*The Socio-Cultural influence of Moslem maiority upon the
Christian Bilin mincority in PogcS, unpublishsd monopgrarhy
Prepared during the years 977 to 19684 for tne Catholic
Diogese of ..smara.




(the land ofwBilin) but are common in the western and
northern lowlands of Eritrea (Senhit, parts of Barka,
Semhar and Sahel) as well as in the south of Bogos -

in the Adreba and Anseba regions. Next, we will see that
the Bilin people usually use Tigre or Tigrinya in dealing
with animals. There are also some suffixes and prefixes
which are borrowed from Tigre and Tigrinya and adopted

in Bilin with slight modifications. Finally, some
examples of Tigre, Geez and Tigrinya words used as .proper
names by the Bilin people will be citéd.

i) Social-cultural factors necessitating the use

of Tipre, Geez or Yigrinve

As stated above, the Bilin speaking ethnic groups are
bordered east, by the Mens'a and Ad-Temariam, in the north
by the Bet Juk and Hebab, and in the northwest by Maria
while the Bini 4mir (Beja in origin but Yigre spesakers)

- are western neighbours of Bogos. Geographically, the
Bilin land (Bogos) is just an island surrounded by an
. ocean of Tigre speakers and Tirrinya speskers. The

. Tigrinya speakers border Bogos only in the south.

This locational setting of Bogos forces the Bilin
veople to interact in their day to day life with the
sprakers of these languapges. And since three quarters

of them have geoeraphical contact with the Tigre speakers,
the 'Bilina (Bilin speaker) is forced to communicete with
them in Tigre. Sc Tigre and Tigrirya serve him 2s languages
tc communicazte with the nen-Bilin peoples. But even in
markets, usually in Bogos itself (Keren, Elabered, Haggaz)
Tigre or Tigrirya is used in daily communication unless

The cther nerty (sellor or buver) is alsc a 'Bilina!!
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Secondly, most Bilin Moslems use Tigre as their
language of religious instructicn (next to Arabic) in
their worship as the Christian use Geez and Tigrinya.

- In some regions such as Halhal (Taqur) and its surroundings,
since almost all of the people are Moslems, and since they
are the immediate neighbours of Tigre speakers (Marya,
Habab, Bet Juk), Bilin is being used interchangeably with
Tigre, (Hibub, Krba Beled, Serewa etc.) in the north

of Kereng. . Especially the youngesters learn their
"medreset" in Arahic interpreted in Tigre (not Bilin).
This is not to say that there are no Bilin speakers at

all in the region; there are still Bilin speakers but
they are almost the older people whose children use more
of Tigre and Arabica. The trend in these areas therefore
seems to point towards Tigre and then Arzbic. The last
point is more interesting because Tigre itself is being
influenced by Arabic even more so than is Bilin&.

The Senhit Bilin, professing Islam, also use Tigre
as their religious language as well as a medium for
other purposes of communication; on the other hand, the
Senhit-Bilin, professing Christianity, use Tigrinya and
Geez instead of Bilin and in addition of some Tigrinya
words in conversaticn shows that the individual is a
Christian. Expressions such as 'tselot'5 'vyimesgen Amlak'*
'temesgen Goitay'**, 'meharena Goitay'*** etc.,

prayer
** thanks to God .

LR R

Thanks be to the Lord, Have Mercy on us
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are some examples used by a Christian Bilins while a
Moslem Bilena usually adds such words as 'hamde egil
Rebi' instead of the corresponding Eilin word 'hamde
jared Axini.' = thanks be to God!

Being Christians since their early settlement in
Bogos, however, the use of Christian terminclogy in
Bilin can be explained by the presence of many Geez
words. If Geez and Bilin (Agew languages in general)
have been in contact from earlier times.what impact the
latter may have on the former (Geez) needs in itself an
independent work.

‘ Again, since the Tigre speakers neighbouring Bogos
immediately- are almost all-Moslems (except.Mensa'e where
there.are also Christians), intermarriage with them has
a.religious: consequence. Having a Tigre wife means that
the whole family communicates with her jin Tigre. It also
results in their children's first language being a combination
of both.Bilin and Tigre, at least until they. go out-of the
‘home for broader social-interaction. ZEven then the 1mpact
of the mother's lanpuage (Tigre) .cannot be easily estimated.
Tigrinya can be explained similarly in those areas of Bogos
where it:dominates Bilin - in the south of Bogos, as in
She'eb, Haddis Addi, Gush. So this shows that in the
reripheries of Bogos, Bilin is vanishing from the home and
the farily. B

One of the reasons why the Bilin peopls marry a Tiere
or Tigrinya (Moslem and Christian respectively) spzaking
vwomen is that, the customary Bilin 1éw regarding marriage is
szid to be more demanding, both economically and socially
than that of the non-Bilin neighbours (Tigre and Tigrinya
z: zkere). In any cas¢, these practices cannot be eymlazined
“ithout affccting the lanrusge.



For a Bilina woman marrying a Tirre cr Yigrinya
speaker, there is nc question of using her own language -
she automaticelly has to ebandon it and speak in her
husband's language (Tigre or Tigrinya). Related to this
is the fact that if there comes a Tigre or a Tigrinya
guest to a Bilina home, the conversation necessarily
takes place in Tigre or Tigrinya, even if the non-Bilena
tries to use his intermingled language of 'shili-Bilin'
or deshkili-Bilin' combination cf Tigre-Bilin or Tigrinya-
Bilin respectively.

As for Tigre, one other social factor which enhanced
its entrance into Bilin include the traditional dances common
in Begos and other reg’ons outside Bogos. These dances are
believed to have come from Tigre speaking peoples, such as
sisi'it; from the Mensa'e, and the 'wesomia; from the Beni
Amir, the 'hilay' common in the western and northern low-

" lands’of Eritrea’. Adoption of such dances means intrusion
of Ticre language in one or the other form. The "weter"
itself, the vocal intonaticn used in such dances, is of
Tigre or in combination of both languages. Just to show
the usage, examples of each alternative are given below.

As stated above, 'sisi'it' is said to have been adopted
from the Mensa't after the Second World wara. Before that
time, the only and most famous of Bilin traditional dances
was the so called "golya" with its asscciated "hoi", which
is typically a Bilin heritageg. Even in Conti Rossini's
"Racconti a Canti ‘Bileni" we can see that the poems in this

dance are almost all in Bilin with some minor excepticns,
just as they are used today. The 'golya' poems and the
'hoi' are both in couplets*. In the 'sis'it'. Tizve i- uar!

as well as Bilin, singly or in combination. But, despite

*See Chapter V
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the fact that 'golya' is conducted in Bilin, the associated
end intermittently used 'hoi' - the conversation, praise, or
expressive talks - may be useéd in Tigre if any of the
conversing parties is a Tigre speaker. However, &s Bilin
nhes adopted Tigrean dances, this Bilin heritage is -also

now practiced by.the Yiegre speakers, especially the”ﬂcnsa‘e
gnd the Bet Juk, and so it is used in.Tigre also.

In the following section, examples of how the Tigre
gances — sisi'it,. wesoria, and hilay, -are usgd in Bilin
ereas will be given.

i) Sisi'it:

a) Purely in Tigre:- welet ib jegera hitsan ib bilayu
illizeben.kéin.amanuamseleyu (1981)
AT W A ARY W NA%

KA HMY 7127 AR hean ¢
Free translation:- a-girl wearing her veil and the

boy his .garmert, they put their
belief in this pretentious era.

b) Purely in Bilin:- enti wirixw sirde an sirer ¥i-haqil
yi-genaxa ilila‘yi-xira qelaqil (1974)
hit B4F ACR AT N2T e-hda

2T nan ehe 03
Free translation:-Since my mother is absent(dead)

and rmy father is far away it is leoeical
if I ery, but why do you ecry?

c¢) Combination of Eilin and Tigrc:-—

mirwet we sitinet nbur dideini
wadik shengeldinet (197%)
LT O
0 LY #4h T 1AM T
Trec transleticn:-You arc so couragicus and canly to

have your initiation ritc (shingale)
and not to lose your traditicn



The underlined words in (c) are Tigre words used in
combination with the Bilin words.
ii) Wesomia: .
a) Purely in Tigre: wWenjillo dib modaikum
Digdud ligba la abaykum
012 801 ®A/ghe

29%7 &1MA ARNghe
Free translation:Let yvour enemy bé crashed

It is your land, so move and
daace as ycu like '

b)Purely in Bilin: Wenajella yina-shan
Aduxwule inta-sham
e5IN e
NAT R e :
Free translatidon:Play, you who are cur (brothers)
friends. Your love has taken me
(I love you too much)

c) Combination of both languages:

Haleyolom hariret
seflekuxvun Hagiget
nnee Mgl
NeEnnT™M A1 ¥
Free translation:Prais them, you, Hariret (a
beautiful one) I am truly
longing for them (self-leltuxwun)

N.B. Again the underlined are Tigre words.



jii) Hiley and/or Chefera:-

Another dance which is usually carried on in Tigre and
sonc times in Bilin (although its author may be Bilina) 4s
the long poem "Hilay, and/or Chefera". It was also originated
rror Tigre speaking aréasqo. It is similar to the Geez 'Qine';
we will turn to this in Chapter V.

iv) Elelele Weleleyo:-

Finelly, in the realm of dances this type is practiced
during wedding ceremonies - the girls and boys either praise
or blame (insult) cacli other which may relate to the reaction
thst both families manifest beginning from the moment of
‘encacerent until that of the wedding. Although the song ir
Bilin in origin, the Bilin people do it also in Tigre. The
use of Tigre in scngs however, cannct be explained fully as
this practice is commen in Bogos 0n1311. The assimilation
of Tigre into Bilin is such that the people use both languages
nterchangeably. Just to show how this takes place, some
texrrples are given below:

2) In Bilin only: Yina-jemz sulira’Lakin kibir kmira wo
2§ 03 Anhe 2

ALY N0 DAL R
Free translation:Our brother in law is handsone

But he seemsto be proud

®) In Pigre onlv: kente igil mi titefa

il habey werefa'e
f hiod rmed
®N¢ UNe 0<L¢0
Free translstion: Vhy Kento is stitted on? (Kento girl's raze’

You, whe arc similer tc a monkey and
& coclier?



¢) Combination of both languages:

‘Abdel with big belly

you can't ascend upwards
a1 & 1N +r

N T4 NJIQ%
Abdel Qwedugw Shebatet,
ifergira sigadet.

v) The Language as Used in Dealing with Animals:

While dealing with animals the people use mostly Tigre
and sometimes Tigrinya; the words they use in dealing with
animals have their correspending Bilin translations. Some
examples are given below.

To dogs: - ne'a - come
tsibet - catch
bila'i - eat
To cattle: = in farming the farmers drive the oxen
using Tigrinya words or sentences.
ne'a Gobayey = Come, you my Gobay (name of an o
risixa indixa Goita'alemey = You are really the
master of my worlé

vi) General Borrowings

Tigre and/or Tigrinya influence on Bilin may also be
observed either as direct borrowings of words and phrases
commonly used by the Bilin people, or in some suffixes and
prefixes attached to Bilin words or phrases. The following
section illustrates some of the most common borrowings of
this nature.
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a) Suffixes . : %

There are some Tigre suffixes which are used in Bilin
verbs, nouns, and/or other phrases. In Bilin, there is no
separate preposition (or post-position) correspfnding to
the English prepositions such a2s to, in, out, on, at, up,
for etec., but if ever there is need for such particles,
they are attached to non-verbs, either into nouns or adjectives
or pronouns etc. But in Tigre there are.some suffixes such
as 'minie', from me, 'itie', on me (or at me), etc., which
ere used with verbs. In Bilin the presence of such particles
is understood from the context of the sentence as well as the
nouns/pronouns in the sentence. This is especially observed
vhen there is need for distingushing direct and/or indirect
object, or when the noun is governed by a preposition.

Example: The verdb 'ndile' can have two meanings depending
on the context; it can mean 'take me' or 'take for me'.
a) "adile" =(me) - yit quidi adile 2% M4 hA4A
'~ me withyu take = take me with you
b) "adile" =(for me) - enz lena gimfifsi adile
' K AT D TEEL ARA
these two sticks take for me = take for me
these two sticks

.

The verb "adile" in (a) refers tc the direct object
"ne", In (b), the direct object is "these twc sticks" ard
that there is no Bilin particle corresponding to the English
'"Tor! The presense or gbsence of it is understcod from the
Context of the sentences.

Now, just to show the difference, Tirre parti-~les are
intreoduced intc the Bilin verb such as in the abc:: examrles;
the particle is entered intec the verb where there 1e need
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for an English correspondent of prepositions, (for, in,
out, on, at, etc.,). When a Tigre particle is introduced
into the Bilin verb such as "adile", the last letter (le)
is dropped. So the sentence above in (b) becomes 'ena
lena gimfifsi adi igilie' '
= adi is the Bilin verb form with "le" is deleted,
meaning "take"
= igllie is a Tigre particle which replaces the "le"
and means ‘for me' ’

So the .meaning of the sentence in (b) above is now
differentiated as to verb - form from that of (a).
"Igilie", the Tigre particle introduced into the Bilin
verb, is used for first person singular meaning for me.
According to Tigre order of number-gender combination, it has
different forms for the person and number. When it is used
in Bilin, it affects the gender of the sentence in a language
where there is no differentiation between masculine and
feminine gender of the second person and third person
plural. The verb "adile" refers to both genders, masculine
and feminine; the corresponding Tigrinya words (just to
show the difference) are - "wisedeni" = take me, '"wisedeley"
take for me, take from me etc., for masculine wkile for
tath gender Bilin has only one form = "adile"., In the
feminine, the -Tigrinya forms are "wisedini", = take me,
and "wisedilei" = take for me, take from me etc. while
again the Bilin correspondent verb is simply "adile". So
we see in Bilin the single verd "adile" replacing all the
four constructionsin Yigrigna, awmd these are introduced
into Bilin verbs when such borrowings occur,

To conclude, it seems that there is no need for the
Tigre particles as such to interfere in the Bilin sentence
as it is common nowadays in some parts of Bogos, especially
in the regions of Sequinna, Taqur Bilin, and western Bogos
such as Intchinaq, Haggaz etc.



Another Tigre particle which can be explained in
similar fashin are "eie" or "etie", "etka", etc., "minje"
npinke" etc., on me ... at me etc. as in Tagur Bllrn,
‘nitikyaxwsi aduxw minie,means (he took from me the. best
one). The practice of such particles, as is said above,
effects the Bilin verb, but it makes the meaning gggy,'
clear and very expressive, and also shows clearly the
difference between both (a) and (b) type of sentences.
But we cannot escape the fact that Tigre is invading
Bilin through such grammatically explainieble aspects of
the language.

Before concluding this section, & corresponding
practice of change of verb form in those &dreas where
Bilin is in direct contact with Tigrinya will be given.
This is the insertion of "1" in the verb for of Bilin
such as (a) "isielka" - to do for you (in Tigrigna,
kigebrelka), to show its difference from the verb (b)
"1%1eka" (in Tirrigna, kigebreka) to make you. The
former, "isielka" is used just from influence of Tigrigna
o Bilin. The verb form of Bilin_ "isieka" serves both
rurposes (the first to do for you, the second, to do
(rave) you. Even Leo Reinisch has used the (a) form of
the verb in his. Mark's translation of the Gospel, as we have
seen in Chapter 2. He uses "dembituxwulka" rather than
he correct and invearisble form "dembituxwuku". In Mark
:5 he writes - wo.yiqra qui haram derbituxwulka. The
‘1" before the letter k in the verb "dembituxwulkzs" is
nLt needed.q5

tl
T
[l

D)  Prefixes and Thrases: A Tigre prefix which is alsc

cozmonly used in the areas where Bilin is in contact with

‘Irre is the particle "kim! which means as, that, so as,

n1 it is attached to the verb.

Example:- nis kim isret wasxwun = I heard that you
did this.



In Bilin the meaning of the conjunction "kim is understood
from the given verb and the context. The verb "isret"
means "that you did". The correct form of the above
sentence therefore is; nis isret wasxwun = I heard that
you did this.

b) Another Tigre prefix which is even more common
than the example given ahove is "ekei" which can be
translated as mismal, or improper, as in the examples
below.
ekei girga = unfortunate day, bad day, improper day
ekei delm = unpreparedness, maladjustment.

Interstingly enough, this particle has its own Bilin
form "shexda" which is common. The people however use
both of them interchangeably. The correct forms of the
above examples would be therefore:
shexda girga = unfortunate day, bad day, improper day
shexda delm = unpreparedness, maladjustment
Also "Shexda quna" = bad habits of eating, malnutrition
etce.

The word Tigre "hate" in the Bilin expression of
"ni hate gin" is also to be mentioned as another example
of Tigre occurence im Bilin sentences. It means one, the
same, similar. It is more common than its Bilin correspondent
"laxw gin", which is less expressive.

c) Words Directly Borrowed from Tigre:- Some Tigre

words are used in Bilin phrases and/or sentences with
little or no modification at all. Some have come perhaps
through Tiegre from Arabic, and others do not have Bilin
correspondents. In the following examples each of them
will be seen separetely.

i) Tigre words having Bilin correspondents but are
commonly used in Bogos: -



Tigre " Bilin English

amanet miikir P faithfulness
rehamet sexentna sympethy

hamde musa thanks, praise
haleget - sharet (also Tigre) sign

jinna quel'a (also Tigrinya) child

axir ‘dengoba last,/final

newat - nitin river (water place

ii) Tigre words assimilated into Bilin (some are also
Arabic)

Tigre and Bilin English Meaning
keyanet disloyalty

siaset diplomacy

feham understanding

lizam = ' order, discipline
imir age, (or death time)
bexit chance, fortung

d) Proper Nouns From Tigre, Geez and Tigrinva

In Bilin there are also many Tigre, Geez and Tigringns
werds used as proper nouns for people. Such names are alsc
coemeon for the Tigre/Tiegrigna speakers. The Bilin proper
names therefore consist of these and other types of names -
bilin origin such as Kiseri = (good news) or good message)
Bedoho = Happiness etc. 4lso there are many religious name
toth Moslem and Christien. Christian names include Ghebrey
Sebhotlesb etc. and from Islam we heve such names as Umer,
+bdel 12, Saler etc.



Tigre Names Tierigna Names - Geez Names
Adalla, He let to prepare Buruxw, blessed Afeworki, golden mouth
Afiet(f), health Tesfai, my hope Mehret, forgivness
Sebir, slave Misginna, thanks  Mahgdt, one who cures
Amir, developed Tsehaie, my sun Fessaha, joy, happines
Ibuy, one who is refused Zerom, their seed Adhanna, he has saved
Barhet(f), bright Zeru, his seed Abreht, he lighted her
Abbe, he'll grow Bat}libi, satisfac- Medhanie, My savior
Arha, reliyved tion:ol hears Yisaq, let him laugh
Arhet(f), relieved. Azazi, commsnder Hiywet, life 3
Hayot(f), life Amtiine, 1 have belie=n;nsaw, ressurection

“ Ve

Many more could be added but as examples these are enough.
This is only to show that Tigre, Tigrigna (and Geez) proper
‘ns have no a wide splre of influence in Bilin after all.
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V., SPOEKEN BILIN TODAY

The ‘present situation of Bilin language is-reflected
in its actual usege of it nowadays by the people. Except
for the scanty refercnces in Chapter II and some manuscripts
on the lasst decade, there is no written documents ofbany
literary form about Bilin. In short, we can sy that Bilin
was transmitted from one generetion to another orally
through different patterns, such as traditional practices,
dancéé,'and commen daily usage.

Under traditional formal practices, for the sake of
convenienéé, the'actuél speechqéomﬁonly useéd in engagement
cnremoniés, the- blessing speéch of the mendélay' and or
the brldgroom by the’ clders wlll _be given,. .Next under
traditional dances, the " language ‘used in the famous 'Bilina-
golya' will be presented; these are the forms which Conti
Rossini_also has included in his "Canti", a part of which
was quoted in Chapter II. Finally, some poems called "hilay"
or "tchefera".will.also be dealt with. The nature of the
language used will be commentsd on, where necessary, under
each secticn.,

i) The Enpapement Specch: after setting everything
rertaining to $he enragement agreement, the twc families
set a particular date on which tc meet and officially conduct

the agreement, of course, in the ahsence, but usually in the
krowledge of, the couplcs; the toy's relatives including
his mother's brothers march towards the girl's family
residence. The other group weits for ther in front of the
housc or 'das'; before enterine the 'das, an elder is asked
to open the ceremony by prayer, which is given either in
Geez (for Christians) cor in Arabic (for Moslems). Ther thre



mediator or 'Mengora' as he is called, introduces himself

and informs the participants (all men) that it was he who had
acted as a mediator and who assisted in determining all the
arrangements, He then announces the amount of the required
gifts, 'sime' the traditional aggreement requirements, which
are previously told to him by the girl's family. Another elder
from the village of the girl and not belonging to any of the

two families, is asked to lead the official and serious engagement
agreement ceremony (meakot tuna); the language he uses therefore
constitutes the central theme of engagement and it is this
language that we are concerned with now. It is the same all
over Bogos and it has been kept in its pure form without

being affected by other languages. It is also the .same Hr

both Christians and Moslems (Bilin). First the Bilin version

is givenj. .

1. hS §AIN hT €AYt h'%:‘ ina flansi ina flaneti undunuxwmwla?

2. %¢ ?‘r'}-ﬁ"]ﬂ _ yewa udunwxwmela

3« AT §AIN KS €AY+ n@) 1ina flansi ina flaneti adinuxwmwella?
4, 9 AQIMA hef)  yewa adnixunilla '

5. AC enhx AhY: 21740 jar meakot axinima udinetilla?

6. 9¢ AC onhr AQL yewa Jjar meakot axini

7« AC @hhtr ANYA A2Y7TH jar meakot axinima adinetilla?

8. %¢ AC mnht KAL yewa jar meakot axini

These are repeated three times in pairs.

Free translation

1. Do you give this Miss (X) to Mr. (Y)?

2. Yes, we do give her to him (all respond)
3. Do you receive this Miss (X) for Mr. (Y)
4. Yes, we do receive her for hinm

5. May it be for you as God's covenant that you give her to him.
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6. Yes, let it be as God's covenant for us that we give her to hir
7. May it be as God's covenant that you received her-Tor him?.
8. Yes, let it be as God's covenant.fcr us that wé'receive

her for him.

The seriousness of the languape used in the above is
sipiler to the Christian matrimony. After repeaeting thess
sentences three- times fcr each party, the part1c1pants enter
- the, 'das' and perform some other minor arrangements relating
to the en@agement~ the most 1mportant aspect of thls language
is the occurrence of the word 'meakot' wblch méans covanant
contract, and which is never heard in 51mple Bilinj dit-is
preserved in this speech, stored and kept for use’ in observance
cf such practices only - and 2s such it has nct been replaced
by a Geez word such as 'kidan' or by Tigre 'geled’

ii) The Blessing Speech: every 'Bilina' ybtﬁgnan remains
a2 ninor until he performs the so-called 'shingalle" which is
en initiation rite and which has 3s one of its central themes
z blessing by the elders (gewra). ' This blessing is also the
esme, with some minor additions, Tfor the bridegroom. without
entering ihto detzils, the speech which the elders use in
blessing both the 'mendelay' - one who is conducting the

initiation rite - and the bridegroom (merzwirz) is presented
rnere. First, the speech is given in Bilin, with a free
translztion followine-it.”™

t.OI8R NNy AT geduxw bekit exi

z. nBb n91 exwari edani

Z. hONTNT Nahr erbeshisenna bilkwi

4. O¢n 00 FLAT 4 14 bambi-dergunisen= fenteti

c

Je HRMT Ata Fabisens teti



5. 260 Theh AR gwanaxw geanaxw axi

7. TOTH 4¢H nh tiwenaxw fanaxw axi

8. +INTH T hoeghr teregesenaxwa gira, handerenaxwa sheka ax:

For bridegrgy; Eﬁl following are added.

9. *CA4 144 AR qurdi geldi axi

0. h +43114 1NHh7T4 Kwi terengla nesexegeri, kwi wedenlixa

DQYHR MNT4 ADINT Lmse;_rgri iwinkut ’

M. hi T¢=244 3 Mrqd  Kida "tchimidridi' kida Hemadi exrinkut
12. HRCSH A _Qn.‘“ ﬁNh“r kuxurduxw kusnduxw wenternikut '
‘Free trans]_ationm} b

1. Be bestowed with all the good and riches (geduxw bekit)

2.
5.
4,
Se
6.
7.
8.
9.
10.

1.
12.

*Mea
cal
- & IHe

Bil

Bear children and prosper,

Spring as 2 termite house (arbesha)

Spread as (bamba) tree and (dergunna) tree,

Sprout as a (guba) tree

Be one from whom people feed and drink,

Be a rest (station) and a good host,

Be oountain to be ascended and a plain to be settled on
" :ar boys and 'calves' (daughters)*

Let He give you males in the foreroom (terengi) and females
in the inn-room (weden

Let she (the bride) be for you a goecd housewife and good 'hema'*
Let your father's and your grandfather's (chance) be to you.

ns many children, females included. The literal meaning is
ves

ma' is the first partnsr who ceccupies an icportant place in
in traditional practices »nd cercmonies.
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This is elsc the official and formal blessing speech
wherever the initiation rite (Shln"&IE) and marfi&ge takes
place. The words and semtences are ‘of the most- correct
Bilin end rich in meaning. The =nalogy given “in verses 3-8
is very unigue in that these words and satences “are “found
only in this rite. The word "tchimid" literally means gate
or entrance to a house but here it means a wife or ‘a-companion.
It is however nct so common now in the day-toe—day Bilin.

iii) Traditional Dances and Poems

As it is said above, the Bilin laneuage has only a
spoken not a witten tradition; one of the most important
channels through‘ﬁhich the language therefore has been
handed from one generation tc an cther is through such
verses of ‘golym’ ‘'and poems (hilay and tchefera). - 'Golya
is used in couplets while 'hilay' and 'tchefera' run for
several lines as déé{?ﬁd by the poet; the Bilin 'golya'
is believed by the people 2s their daily "journal™ because it
“elates to the situation of the pgople cr any other.relevant
event, in their daily 11fe.

Today, some Tigre vords are adopted into the lanfuage
such as "sham", lcve "sirbeb," longing for something and
other esnecially youth related practices. So the people'
still remember some verses which are believed to date as
far back as the second half of the last century. C.
Lossini's "Canti Bileni" dezls with such verses.and the
same forms cof verses are in use even now except that thes
dance is alsc lesarncd by other pecples especially the
Mensae and the Bet Juk. It is“sa<d that they begzn to
use it since the 1975's when interactien of the tecyplics
began tc take place, >
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Some examples are given from a period covering the last
half of the 19th century. This will help us to see that the
situation of Bilin language as used in 'golya', as there is
no easier way to compare its developmen® and situation
during the past periods‘.

a) 'Golya'
. During Alula's time
INY 148 hnnhe Bilin golya hasebelw-
2Ahash Mok No 2R Deshkilyaxwa shelidshel Deka
acg Ecnh- erdo jerebekw

The Bz.lm people are concerned about 'golya-
while the 'deshkilya' (Alula) is trying to
sieze Deka (Halhal) through indirect routs.

2. During the Grea.t famine in Ethiopia 1890's*) - Kerboni**

:'Tmh'T"I_h efCEC _ temesghenka yixir Jar
NCN L™ -th AN Kerboniruxw dekole hinkuk sekun

e 2C - v:l.glnqwr ‘

Thanks te to you, O my God
I have survived from Kerboni and (cleared the puddlng
stick) began to eat my supper”

3. 1920's? |
Miee NG hAY " Gebray ina idina
1N el 1 178 3N pesaxwraxa kain fnn bihil yile
pL - ' - Reginza °

Oh, Ghebray; what a world is this
Excuse mé Regina for a male is usually unfaithful

4. 1930's®  ne hAY 226H 0A0A%H Ne 1)

o0 3QATIL ANLYh Ne M

This what you call mariage is just death in life
I don't want to sec this Abrehe's land (her fiance's residence

* Years in Gregorian Calender

**Kerboni = the eating of dry skins because of a famine. The fanine
is xTown as Kerboni
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7«

A1

1940!5?
Nt 06y 17 0LLA Bor gu weredia gin weredeli deari
249y
MC AIAE Nhre
157 ¢ .
Why don't you refuse (marrage) and stay this winter, and
say "I'll have ny water from Boggu (her parents' residence)

end not fror De'sri (her husband's residence)?

gushro hageyelama bikclora ginayi

1830's
nh nAf shika lexa
1T h&ITL phNCT guinna aranshi~okoberno Berexa

n
Ve are amongstten f:@-es (problems)
Let's aranshi descend towards Barka
(to flee from the situation)

1940"'s
upn NE 10N 972 Himbi sede yi-gerob gemdigle geharli

70 ¢hCA Wi = ) o
Ge PV QI WS mamﬁ%"me dekwegaxw inna welwele'alil

Don't let me my body to fall 'into frustration (geharli)

What unpassing thing is there in this world?

(Every thing in this world is finite, so why should I
bother about it)

1950's
n1hAA thid N4e . Inkelima tekisre sirai inna yi-dades
he £42n anxa dansi intero mesuraxwa ni-nades
937 430 namC ot-n;';?x PR T

You may love, do you think my attitude is of love?

For a brother hates his brother and a friend his friend

1950's Ingwaridi jinedi awil wane sinetuxw
nN1244 Ti Ay @) N4l G
@SNy KA 1L ®HNGA Menaberet axgini welwele'al tiretuxv

asH 7L+
There is no chating and laughing among friends
What life is this uncondusive world



10. 1972.
ChHY 4N Palaze of Riva
onCes 189 A740 Mn
When will we be free of 'golya' in the stre=sts?
“hen the Bilin people were gathered to reisde in Keren town

During the 1970's because of cecurity reascns, they began to
conduct 'golya' in the strests which was so unussual that they
yearned for its end.

11. 1974
NI erC NCey ankwa mitir serdino
nNY1$? 199 AQFNTT enqage nidma ledemsitino

By wearing five meters of garment

You girls, do you think ycu can be disciplined?

To wear a heavy cloth while the young girls are
conducting 'golya is considered unusual and the boys
insult them for doing so..

12. 1974
A2 PN h¢ ingaq qibled shixaru
MW WY VI (e gulfara inta-able simaru

You girls, ycu are beautiful only from distant
And your friend (gulfara) is ashamed for you

The girls are expected to play 'golya' in very ordered way
so that if they deviate from the practice the boys rebuke them.
In the above verse the singer rebukes them by saying the
'gulfara' is ashamed for the girls - other singers from other
villages were present and observed the behavior of the girls
whereby their frineds were ashamed of them.

13. 1977 ®4 KAC L&) AT 25 h3ay
ne 3}'{} fl-:"].h-"] 77 ‘Wira axro feraxun inna yina-iyamat
YT yhepr kef yinena sitnekun genjinema hilame
What's our era going to be?
We cry when we sit down and we dream when we sSleep



14 .

15.

1'?.

1978 (it was an earlier poeun of the 1930's but repeated
in 1978)
ne 2eMmMR ennn Q2he? Awi dwixunika yi-deleydo

ane ohC +hn ohC ﬂ'{}‘h g’éilem de¥ro tekela dekro wanu welvdc

¥Yho informed you of my antentions rightly?
This world seems still while it'll pass quickly

1978
e F8 wel miraya
hARCA nCI5 &M FNh§ kwemamirdi irginna fesuxuna jib ksy

-

You my mirror (my love)
Staying with the 'komamir' (barista) led us to go with
empty pockets (banckruptcy)

1978« '
Sl
L HNY 1 ni zeben gin
AT A 9 nhe AN 97 Leha shanli waxa ekei haben gin
Its the times ; N
And quarelling betweén brothers is bad reputation (ekei
haben) meaning brothers should not quarrel at all (‘bu:t;
now it happens so beczuse of the times) :

1979

naa 4@ fpc 1N bable geriw shaxir gin ;

na ALY 3N 21t DDA kwudi ladon gaben jenet weleele
ah 13 al gin

I have too much to tell you in mind
Yhat an earthly heaven it would be if I could just chat’
with you for a while.

The word 'bab', meaning heart, internal ... is also
a Tigre word inter-changeably used with the Bilin “gwedng”



18.

19.

21.

22.

97 hea
kirma segen
nhvay h
TLEURAIY B3 1Y ginito himbekwun entet qwalo kidege:
2 2T

You, with slender necks (as the neck of Ostrick)
I have become insane unless mow get recovered by your
presence (sight)

1977 ANOe NAPAA

Ao ggﬁz nnno shugwled genjia akelele yelema

aweil shelemlema

You, teautiful,
Why don't you cbject saying 'it's impossible for me to stay
from "youth" =from 'golya' meaning to refuse marrying

1980 2 nam

e Jnhn Nyge  Dirdeoun
AR AT 47 kef yo gabexwuk ingage inkelmxwma

yistaxwun
Yon are just ;}bking

Does everybody who sits and chats with (a girl) called a
lover?

1982
@s AN upn If wira jubu hinbegaxw
.Qh-dn‘mﬁ' 2'hy fh &rC dekwremena yinekun nixa dekwiro
T . wanigaxw

Why don't suffer-silently?
We hope that it will pass one day, but it will not pass
at all

1983

N 1h4 ib giseta

ACAAFT 17 Yhn aristito gin nikisi enta megwalyays
You with anh;rgo@qasgt

today we'll come to know who is interested in golya from
from amongst you



The adjective "megwalyay" irs & Tirre word for the Bilin 'golitenta’
(pleyer dancer)

The ebove verses are presented to show that Bilin is preserved
in such oral forms elthough it lacks recorded tradition. We
gre not interested in the naturec of the dance but as this type
of traditonal dance helps preserve some features of the
language.

b) Bilin Poem: unlike the above one, this type of poem
runs for several lines as desired by the composer. Although
both types are composed by one individual, in ‘golya' all
tne participants repeat the couplets (in songs) with two groups in
circular dance manner, while in such poems the composer himself
repeats them once and all the others simply answer the recurring
verse sitting im front of him; the topic of the poems also ney
change as desired by him. Thege are rich in technical words,
espedally those having to do with the customs of the people, or
some particular behaviour expected of the youngeéters, or in
general about the situation or any other message which the
composer would like to tell the people.

In the following lines, a recent poem (1985, Jan.) which is zi:
in its vocabulary content and full of Bilin technical words is
Lresented as an example.? The English version is given as a free
translaticn in a pure form.

POEM. A
= M =

Blaming and praisine are normal in life

It was not a short time ago since I have started hiding
every thing I have seen



The female threatening and the male ashamed

Go humbly while despised and insulted 'what does she say'?

If these idiots despise, they have some reason

On the one hand they are urban and on the other they are rural
Listening to what they say as the wadding day approaches

The girl tells about the gift cows while her mother records

When the father comes nome in the evening, mother starts saying

You x's father*® be ready for your daughter's wedding and dont
think about the future .

Sell Ej and Haway (cattle) which are both ready to give calves
My daughter will not go crying while there is my private cow**
The unhappy man wanders outside and sideways

Every Sunday the cattle fail to get a good price - at the marke-
Then they are sold for 200 Birr ) '

While the necklace costs 600 Birr and the earlings 500 Birr

What a pity is it for the girl's father? but no problem® for
the father of the boy :

These misadvised guys are ready to destroy the livelihood

-

Unusual things have ccme into.our locality

Is it the girls who despisalanq the boys despised?

Don't spoil the boys for they have ne defect

It is in fact because of us that our fathers quarrel
Elders try to recdncile both quarrelling parties

You, boy's father, we will help you return your property

*The Bilin wifed.s mt call her husband's name, she calls
hinm as the father of the first child.

* *The cow of the wife given to her at the 'Metlu' day
The boys family give two cows to the girl's family and they
keep for her.



Tell all you've forwarded to them, thelformer'and'theilatter
Four quintals of grain and two gift cows also

Five dollars of the meal blessing and, additionally, sugar slsc
The favour I've forwarded to them is uncountable -

What worse than this can there be? their secret is publicized

- 3 - )

One- speaks too.much if his spirit is aroused
It's just for recreation, do not consider it as a blame

Ahd I do not say to'all the females but to those whé dcstrrove
only

'Shergi', the remnant of the Jeballate, be : destrlyed
Whoever doesn't wear it mumurs' woe to me'
What's called Jeddah is just for the contempt of husbands
We were not living by it, let its-gate be closed
Ploughing in the month of June, how sweet is our way of living
You milk your own cow andlive independently
Don't consider this as a joke, nothing equals it
Those who are fer away will also come as socn as the
situation permits.
. o= 4. -
What shall I do with you, you whc don't understand me ?
The females have gone astray, what is their Jjudgement?
Whose mistake is it, yours or your parents'?
Their property is Jjust a suitt case with % or 4 dresses
The elders advise and the priest with his cross
Please look after your children and don't destroy your living
The past is enough it is impossible for me with this (man)
This is their desire with urban shoes and handkerchief
Your desire is just that, changing from matrimony to aqid‘

E S g
Aqid = Islam marriage law



You Halengi and Bella with their third Aulia

Will you give me perumision to speak about the situation?

What a fear? May I be refrained from insulting?

My god, the females have gone astray

If you ask one to be engaged, she says' let me stay for a while
That whom you say you've got married to also murmurs will

I be your servant'?

What is this Saudia, making husbands despised?

= & -

We admire learning but even the learned are the same
Females adulterating and males staying in bars

What's called destructicn is Just this, there is no other
destruction :

‘The Sudanese our brother - 1n-1aw marries a Bilina girl
She asks him for jewelery he is not also in peace-

I'll buy for you ten gms when I reap my harvest .

But could a Bilin man manage to marry a Sudanese daughter?

- o

My village is "Shafitaxw™near 'Akit's residence

The girls set off in search of husbands ef others'

They are right to do so for cur livelihood became' unsatisfactor
Their sides are harmed by the wooden bed with its four supportc
The Sudanes son gets a good honey-moon '

Let him enjoy several days in his home

You, respected Bilina daughter, you've been mischiefed from
your country man

As for me, there is no problem, I'll not lack that of twenty
five cts.



Net only the females, we are also idiots

Engage for me, father, set me a wedding house (ablura)

£11 ny friends have married, there is nobody behind

Thc responsible father marries for him for the following year
Three cows are his gifts and a fourth one the blessing cow

Thenks be to you, my Lerd, I've fulfilled my duty as I've
married for him

If God gives him health he'll work now to possess cattle

is for me and hie mother he'll give us frow what he earns
Having his wife, lir.'s ideals are somewhere else

His father-in-law as a follower and his 'henno'* as a secret maw.

- 9 -

Thanks be to God, I thank you God
Isn't the respectful Bilina daurhter an asset?

She lives permanently with her first husband and she's a good
station for her guest

Yho equals her in 211 respects?

She sits in the inn-room covering and stretching her carpets
She caeres for nobedy except for her only husband

But save us now, the situation of our era seems threatening
By saying 'equality' you may spoil your attitude

Keep vour matrimony a2s you've done =arlier,

—————

*hustands of two sisters call each cther 'hanno’



Let's we peasants discuss cur life

The miserable farmer fa2arming all the summer with his oxen
His body beccmes weaker by unsystematic efferts

How much does he reap with uneducated zuszss?

If lucky, it's one aquintal otherwise by a basket

What a pity! produce is lost from the land -

Our cattle also are destroyed as they could not get any
grass from the mountains

Please, let's cry for ourselves and not for the dead
- 11 -

Megarih and Keren, Labada in their cpposite side

I am astcnished that we say we are existing

There is no rain from the sky and we see 'wareda'* in the fields
Mr. whet of Canada, we hope it will be of some benefit

Our milk is from rubber containers and we have oil for butter
Qur new chiefs, judge in Jjustice i

Ls you see our farms failing every year:

Water is.- even worse as the rivers have dried out

And those whom we say we've hegotten are gone towards the sunset
Those who are nearer are in Sudan while those far in Jeddah

It seems the last Judgement although the final saying is from God

*Conmon ownersﬁip of land
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My people, pray, have courage and patience

A Muslim in the lMosque and a Christian in the Church

Let's finish with lavishness and turn tc the right path
Everybody who asks God doesn't lack, or you considered him crue
The shiek cares for his shop, azbondong his daily duties (prayer
I an not alsc satisfied with the tendency of the priests

Rather than treating all equallly, they say 'my father' and
'my brother.' .

Some of them even accumulate to form capital
Every body deviated from his path, nobody is on the right way

=15

One who relies on the government and the church is fortunate
Don't you see the peasant reaping not from his own harvest?

He receives flour and wheat according to the number of his fami:
" But we do not have courage if we see something to eat

‘The distributor also hides for himself .

If you encourage one, he also tries to kill his brother on tha*
Why don't you say 'thanks' for it is God's gift?

Every epoch had its own contribution on its own time

In the past we rzaped 10 quintals put intc one container (gifet]
After that, 500 per hour frem Humera

EFlabered and Tekreret here near us

These 2lso covered their part for they were useful for tea (wzle
But now what's here in our surrounding (weredba)?

If you look on the sideways you never see cattle on the residerc

The farmer never tasting ('amo) the first meal from his harves:
farming for the whole summer .

This is easy for God we should have faith in our hearts



_15..

The problems of our time are uncountable
Our food is grain importzd from foreign

Let it be thanked this 'Green Campagn', which was useful for a
time

Husband, wife, their daughter as a third
All are workers our lames included

We have also tinekeepers and some people of 'meter' (seb
meter) (measures)

Their leader the 'chairman' residing in the town

When wage day approaches he mixes with them in the bars
(drink house)

We have to plan the profitable way
Should we cut in kiloes or we can afford carrying quintals?

As not to say they are young, they are 'white haired' (asker)
adults

Let their chair be uprooted for they exploit the soft ladies
(hirem)*

& e

Be careful, son of 'Amar for it is better in carefulness
Disciplineing my mouth and hand by God's power

Wheat has taught stealing especially for the Bilin people
Unsystematically stealing, they carry away the quintal as it is
In frontof all thcse pecple the gquintal as such

If you try to prevent down tFrough the grain market

And if you want to defend, he tries to kill by his club

Don't spil (Gibdegelom) name of our next generation

*Hirem= the females are given a name that has the connotation
of "kind sisters" singular (hurmet)



w G

Listen to me, is my specch right or wrong?

Ve sold our land by our won money

People plan about their living but we, for our belljes

Let me ask ycu, Bilin reople, about the proverty you've spent sc
Uptc now I was not ready for you but today account for 11 of it
Where did you put the thousands frcm ground nuts (ful)?

You just set cut at 8:00 a.m. clad in white soft cloth (semadit)"
The lucky ladies who wait for your coming

Vith incense in front of the door (tchimid) and with r%ady chairs
Welcome, enter and sit down here
.My sweet, honey brother, let me die before you

My brother Bilina, listen to what follows this

=8 =

You Bilin, I kmow yourdisease ('idirit) lcng before now
You gathered the arms remanants of the Italians from the mounta:r.

Selling these for a shillings, your station was in the taverns
(komarit)

¥With 'medas'** - shoes on your feet and claded in 'jeger' (white
soft eloth)

Enjoying the taste on your pouth, you asked for some rmor: maider
What a pity and shame in the evening after the sun sets!

‘Listen to their insults -death is preferred to it

‘Den't spil my chairs with your tobacco saliva

Nething matters her, the hostess pushes them out

Staggering in th= streets saying Ilum + and 'ab hinit'***

Lock back, these are your past memories.

*

jeger! is clad in =2 traditional fashin called 'scemadit'

** medas = leather shoes, which the glders and wisc peoyple

wear in Bogos
*** Tlum + and ab hinit = nick names based cn tribal lines




PCET B

Why don't vou get clam, my soul?
Things of the past are not attainable

There were millet (biltug), poridge, (kala) and if you like
injerra (menshaxw)

The yoglurt has not served for a short time
Now, all have become medicine (tla) (=scarce)

Abandonning our living alone (darat)

We stand in the town with our baskets

We beg for scme reliefs

Stick protected by police

What kind of people shall we be in the future?
Wi1ll we be human beings in the future?

You proud, human being
You unlucky (tirur) pray lest you will die
Listen to me I am Hatima*® the beloved

.Please don't destroy your creature

Be patient, you, son cf 'Amar

The time's probleps ('adar) are not yet identified
We cry for poverty refused to depart us

Have mercy on us, O My Ged Yourself

*Hatima = the tribe nickname of the poet



6.

10,

Lpd=

- What is the basis of our subsistence?

Our farms withered away as soon as they sprouted out
The cowboy also never returns home .

The father also is not allripght of his begotten

Will it pass or it will just stay es it is?

Why do we bother so much?

God does not destroy the creature

Qur mother and father is the governmefrt

We live on from the stores, which we didn't harvest

About the work of wheat

Our wage is 3 kilos per half day

The so-called time-keepers-are also one group

Joe to him who lives on other's sweet

As for theé time, it will pass as usual (for its own sake)

Beer has come to sérve as favour

Idiots (qulunan) lost for their bellies’

WVhy are the unepployed included in thei{15t7
Don't leave hehind curse on our locality

I wonderad alone (fekerso)

The peasent has acauired many clrills

The white rice is friei in the big pans (megwalu)
Wheat also is fermentcd (debebso) for drink (®1ix

Fron Barka tc the platemu (irora)

Cattle are destroyed and nowhere are also people
Our land Ashera is blessed (bzkit)

It will not fsce any problem by God's vower

Flezsce Mary, keep us with those on the right hand side (Laudik



A Hote on the Poems

In Pozo &, nuzh:rs 1 to 9 have the same theme - that of
tne expected hehaviour of thz boys and girls in relaticn to
engagenent, marriage, family life, and in relation to each
cther. Any deviation from this expected behavior results
in insults and blamings by the youngesters. Number 10 to
16 discuss the present situztion of the farmers in face of
the draught and comparison is made with the past when there
was normal situation; the psychological and social consequences
of this draught-are expressed vividly.

Numbers 17 and 18 treat of the Bilin peoples' attitude
towards earned property and how lavishly they spent their
past property expecting that there would not be any problem
in the future. The author accuses them of this irresponsibility
and asks them to account for it.

In Poem B the author also rebukes the responsible
authorities who irresponsibly distribute the relief aid foods
and laments the change of behavior of these individuals which
he considers unusual in the locality: stealing and expleitation
of the females (hirem) is considered as the most evik among
the society of the Bilin pecples. The Bilin versiong,are given
in the following pages in rythamform as they were composed.
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VI 3ILIN LANGU:GE: 7Y OBSCULRE?

Althcugh the above Guestion deoes neot have a very clear
answer, Ssome observations can be given as for the reason
why Bilin remains obscure. Compared to Tigre and Tipringna,
Bilin is less studied and less kxnown even as a spoken language.
Perhaps this may be because of its degree of development;
apparently, it looks less developed than eitner of them.

According to Bender ¢t alia, a highly developed
language is one which
(a) has been reduced to writing and is regularly written,

(b) is well standardized, i.e., has widely recognized norms
of spoken and written usage; and

(c¢) has the resources of vocabulaxy and forms of discourse
needed for modern nationhood.

They further observe that most of the languages of
Ethiopia are unwritten, not fully standardized, and hardly
'modernized'in vocabulary. Exceptions are given to Amharic
and Tigrinya, among the other languages of the country. For
Bilin language these apply much more correctly as Bilin is
not a written langudg at all lacking standardized usage -
either spoken or writtem. Those minor sections of the
people who get chance to learn it do so by learning Tigrinya
and/or Amharic as medium of instruction. They are forced
not only to write in Tigrinya but also to speak in Tigrinya -
a language which they have to master if they are to succeed.
Even in village schools where all the school children are
Bilin speakers with no Eknowledge of whatsoesver of Tigrinya, no
attempt is made (or has been made) to interpret the meaning of



the subject they are taught in otherflanauages.g for ell
practical purposes,' therefore, Tigrinya has to be learnt for
it works in a broader social iuteractions. Educated .thus,
the students writes ever personal letters to his parents in
Tigrinya. ©So much so that the majority of illiterate Bilin
speakers are forced to believe that the Bilin language can
not be put into writing.

The other problerm is that Bilin is not only a spoken
languegs but it is also spoken by & minority. The number
of Bilin speakers in the district of Keren is insignificant

compared to the number of Tigre and Tigrinya speakers.

As ‘.pointed out in the previous chapter (IV), the land
where Bilin is spoken is just an island surrounded by Tigre-
Tigrinya_kpeakers, The ;esulf is bi-linpgualism and in some
regions even tri-lingualise. If a Bilina is able to speak
Tigre and/or Tigrinya, and even Arabic why should the non-
Bilin speakers bother to study his languape? Even if the
Tigre/Tigrinya speskers tries to study Bilin, it hecomes
rather difficult for them to pronounce and discern* it because
of the existence of the typically Bilin sounds & and its
labilized form nw. If you ask a Tigre/Tigrinya speaker to
say' lena (two) he will most probably pronounce it as 'lengal.

*There were two missionaries in a Seguina village, ore Tigrinya
speaker (1968-1977) and the other a Cunama (1969-1974), The
latter learned Bilin within a short period of time and pronounces
the sowuds n and nw vwell wvhile for the former it took him much
more time., Perhaps the desire to learn and the attitude one

has towards the lanruapge also may have something tc do with

this.



Considering all these aspects of the language in its
present setting, the question to be asked seems not why
Bilin language is less developed as compared to Tigre/
Tigrinya, but how it has survived in such adverse circums-
tances for so many centuries. As an island in an ocean of
Semitic languages (Geez, Arabic, Tigre and Tigrinya) not
only surrounding it but also right at its heart (Keren),
it seems miraculous that Bilin did not give up its -struggle
for existence.?

What is then the future of the language? Perhaps it
would be wise to wait and see what the future brings with
it; but if the present trend continues, it will also continue
struggling for its survival. Primarily, it needs to be
written; it needs to have some place in being a language of
instruction and worship; all these depend, however, greatly
upon the readiness of the Bilin peoplgé themselves especiaiiﬁ
the eudcated groups. There are somé'davelopments initiated '
by students in Asmara during the last decade. And this
itself is a sign of hope for the language although the
attempts still remain at informal level. We now. turn to
these.

Recent Development

During the last décade, there were certain developments
based on individual initiative leading to group work. Accord-
ingly, certain manuscrinpts were nrepared-translations from
other languages or basic works. The following list of manusc-—
ripts includes some of the most important attempts meant to
develop the language in written form; the list for individual
contributions includes only those which were avai¥%Ple, and
other such works may not be laéking. All are kept,manuscript
forms.



a) Individual contributions
1. "Werena Jar Musixw", (4 Praver Book), prepared by Abba
Kiflemarier Fadege in 1969 E.C. Typed and psycholostyled by
the Ethiopian Studies Center, Asmara, and distributed for use
in the Bilin Christian areas. Includes some traditional
: aépects of prayers common in Bogos, gathered from 'the different
parts of the regicn.

"Qidase Bilined", (The Mass in Bilin), (1968-70 E.C.),
by the same author it is a translation of the Ethiopian Mass
from Geez. The first part and the anaphora according to the

- Apostless was psycholostyled by the Ethiopian Studies Center,
hsmara, and distributed.

3. "Jar Derid", (The way to God), (1970-72), by the same
author, It reflects ‘the mentality of the people and their
attitude in day to day affairs; still in manuscript form.

4, Different basic collections and works have been gathered
and kept in manuscript form, by the p“esnnt writer of the parer
(1968-73), such as:=-

- list of names of different trees, animels (wild and Qomestic}
- diseases and the traditional ways of curing them in Bogos

~instruments and technical words as used in farming activities,
and -home ayvrliances

- prlace names (geograrhical names), and

- miscellanecus collections.

These collecticns were meant to he raw material for further
studias pertaining to the languagse in its différent aspects.

€. "HMelamedi Cenowz Bilen” (& Manuel of Bilin) by Mekornter

Amanuel (1976 E.C.).’This was meant to bz primer of bilin for
Tiprinya speakers and it follows the grammatical parts of speect.
with explanations pgiven in Tigrinya and examples in Bilin. It
is the first of its kind, despite, erain, of its being kept in

manuscript forw,.



b) Group Endeavour, in 1970 E.C. a group of interested native
Bilin speakers (students in Asmara) formed an informal group
(comrittee) mainly to study how the language could be used

in writ' ing, and to coordinate the different individual

under. takings. It organized itself to carry certein basic
works on thelanguage. Accordingly, the following were prepa. 4

1. "Indiba Bilina-Gabuxw", "A Bilin Dictionary" (1970-
1975 E.C.) Some 5,000 Bilin words were gathered and, as far as
possible, defined with examples whenever necessary, oSome
procedures were adopted in preparing this work. It is now read
in a manuscript form.

2. The four gospeles (1970-75) were also translated from
Geez, Amharic and English texts of the Bible; again it is
kept in a manuscript form. _'

The first problem which the group faced was lack of
written material in Bilin (other than the "Awi Mehadxwunna" of
Abba Woldeyohannes®, and Lec Reinish's translation of the
gospel of Mark). Agreement was finally reached on the usage
and procedure of certain terminolygy; the Geez letters "U'12
and the Amharic " § " were excluded as not applicable to Bilin.
Again the letters " H A T " were regarded as foreign sounds
It was found that there is nc Bilin word beginning with " "
(xe) and the typicelly Bilin letters ® and nw, ( and ).

* See Chapter II



Standerds for writing some words alsoc was adopted, ‘such
as "hanfeina" or "hamfeina". When "f" or "b" follows "n" or
"m" in spoken Bilin the practice is different with different
regions or individuals; so, it was agreed that if "f" follows
n or m, ther "n" should be written. We have then "hanfeina"
rather than "hamfeine", (to go fast). Similarly, if "b"
follows “n or m", it should be "m" and nét "n", as in
"hipmbina" and not "hinbina", (= to stay, to leave).

Again the lebilized form of the sound n which was not
used by either Leo Rienisch or Abba Woldeyohannes, nw, was
added as in "bufwa" ( a lier), "suina" (to swallow) and the
like. Other important improvements which were believed to
be guidelines for the work planned were also explained.

. These are some of fﬁe_Pbéitive1deve10pments.



CCMCLUSICH

More could be said about Bilin as used in the different
spheres of the 'Bilin-mar' but due to the limited scope of
this paper only an overview has been presented. What has
bezn presented in this paper thersfore does not show the
complete picture of Bilin, nor again its develocvment through
the ages. There are some special words and expressions used
in different cstomary practices which are not yet put into
writing.

There may also be much to be said about Bilin as an
Agew language which can help one to place its origin rightly.
The structure of Bilin as presented in this paper also is
merely an overview{ As for the developments taking place in
the language, the general trend has been pointed out. Some
of these developments are just influences from the surrounding
languages - Tigre, Arabic and ?igrinya. The contact Bilin has with
these languages can not be wholly appreciated at this stage.

On the other hand, if it has to develop side by side with
the modern technolomical advances and prevailing concepts,
Bilin has no choice but to assimilate some alien words and
concepts. This is not also peculiar to Bilin. As a spoken
language, there are some problems which Bilin is facing when
it comes in contact with the above metnioned languages. These
problems rermain the reasons for an easy entrance of the other
language into Bilin. The future of Bilin therefore seems to
be more dependent on how it can ( will) best strugzle to stay
off the constant incurssions by its neighbour languages so tlat
it comes out pure and unstained at the end.
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CONJUGATIOR OF THE VERB 'SAB-NA' (TO PERASE)

The verh is conjugated by adding some suffixes to the
root (sab-): the suffixes are added according to number, person
and gender and tense. The following features can be observed
in many Bilin verbs.

“. Tne present continuous tense and the past tenss ave
formed by adding the auxiliary verbs 'hinb-na' (to be) and
'irgi-na' (past tense of 'hinb-na) respectively. The past
tense also can be formed by ancother auxiliary one (sen-na).

But in the future tense both arenot used and the auxiliary
verb is 'diw-na' which means to stay.

2. There are two forms of the centinuous and perfect tense
of the past tense - which are distinguished by the auxiliary
verbs 'irgina' and sen-na, for near past and distant past
respectively.

An sab-u irgixun = I was praising (past continous)
An sa2bu sefekun = I was praising (distant past, many years agc)

3. There is nc distinction of gender
‘i) for the second person, both —lural and singular, as

Inti yi-gena sabrekw = my bother, you praise (f)
Inti yi-ixir sabrekw = my father, you praise (m)

Intin yi-gen sahdenekw = my mothers, you prsgse
(= to manv elder women)
Intin yi-ikil sabdenekw = my fathers (to many elder
(you praise)

’

(ii) For all plurals

in



4. The 2nd person sinegular and the 2rd verson sineular
Teminine have the same verb forms but they are distinguished
only by the auxiliary verb (irg-na/hinb-na/sen-na). But in
tha future tense they are the same and thay can be known only from
the context of the sentence or existence of the subject (pronoun)

Sab-ru irgiruxw = you were praising (2nd p. sing.)
Sab-ru irgiti = she were priasing (3rd p..sing.)
Sabito gin (inti)=you will praise

Sabito gin (nri) =she will priase

5. When the verb is conjugated for person, the suffixes
%o be added to the appropriate verb form are:

Singular Plural

1.  -le -na ()
2m. =ka

2f. ki ~kum( )
3m. -lu

3f. -la -lom( )

Here there is gender distinction for the 2nd p. singular (-ka/-ki)
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The Simple Tense /NC /

Present - Past
nnm nnfy
nné<n nnétr
nnnh nne
nn + nn+
N Nnm
nneih NNA Lk
nnih nn i

Passive - /tHiC/

NN +ha - NNNEm
nNMt<he NNATeh
nnnth nnn £h
nna++ nnn+t
NNt T NNAT U
NATL 9 AT R LR
NNA+ih NNAtLh

Causetive — /M IIC/

AN nh9 nnh LM
nn mehe nn hetr
nAnky AN
ann + nAf+
nAAIhY AL
nnAg the A& LT
nan e nnn LA

Future

nns 1
nn+ 1
nne 17
nn+ 1
nne 11
anrs 1
nn 2¢ 13

nnNAHts 17
nan++ 91
nmn+c 11
nmMmn++ 1
nmMmn+s 1
nna+rs 1
NnnN+es 13

nnng 97y
nnnt 1
nc M
narf 1
Aanas 1
anrTs 93
nnnes 73



Causetive Reflective MmN+INC /
Present Past : Fature
s 1 nnnnha NNANTFY nnnnsg 17
2 nnniche nnNNg™ nann+ 1
3m nnnnh ANANT nnanc 17
ir nnnn £ nnan Nt 1
P1.1 nnrAYhy nnas nnnng 73
2 nnnAaR Yh nnnAa Lk N5 17
3 nnnnyhe AL nnnnegs 11

Frequentative/ T 1HIC /

s1 AT NNAY M nMMN+18s N

2 nnATI<ne ANKTI 6N Mottt 1

3m ANATIA otelakletad nnnar1ic 1

3f nnaTT+ NNHT1t nnor1+ 1M

Pl. 1 MAaTH i) nmnnram mnris 1
2 mariein nATT2 1 he MmasTre 1N

3 nmnrTin MAaxT nnNAT12e 1M



FOOTNOTE

INTRCDUCTICN

12.

1%,

Ato Jawed Berih, (75 yrs. of age) interviewed by me in
March 22, 1985 in KXeren.

Conti _Rossini, Carlo, "Racconti e Canti Bileni". Actes

du 14° Congress Internationzl des OUrientalistes. Tome

2nd - otudi sull 'Ethiopia Faris : Lrneft Leroux, 1907,

p. 331-3%4, Protenate 1, p. 333. i

J. Spencer Trimingham, Islem in Ethiopia, London: Frank
Cass & Co., Ltd. 1952, p. &4 footnote 3.

Lto Hebte Zere and Ato Petros Eman bothk hold the same
opinion, in informal conversations in March 26, 1985 and
May 6th 1985 respectively.

Conti Rossini, as quoted in Michael Gabir, Bogos, 1829-1892
unpublished material prepared for the partial fulfilment

"of the requirements for the Bachelor of Arts Degrre in

history, HS I University, Addis kbaba, 19795 p. 3
Tbid., p. 4 : ' -

Adhana Mengesteab, Rule by Paid in the Land of the Bilean,
paper presented in the International “onference of Ethiopian
Studies Addis Lbaba University, 1982, p. 3

Michael Gebir, Ibid., p. 4
Ibid., p. 4

idhana Mengestesh, Op.Cit. p. 1
Michael Gabir., Op.Cit., p. 5

Bryan Ane Tucker, Lingnistic Analysis:, The Non-Bantu
Laneuages of North Eastern Lirica, London: Long Struggle
for Survival, Poems and a iale, paper presented in the
8th International Conference of Ethiopian Studies, Addis
Ababa University, 1985, p. 8

Michael Gabir, Op.Cit., p. 14-15

Thompson, In Bender (ed), Non-Semitic Languages of Etiopisa,
East Lansing, 1976, p. 598

Georgn . Fipsky, Ethiopia: its people, its society its
culture, Hew Heavei 1967, p. 42

Zemichael Imerior, interviewed by me on March 22, 1985 in Boge.



CHAPTER I

8.
90

M.L. Bender and others., Language in Ethiopia, Lodnon,
Oxford Univ. Press, 1976, p. 40-42

Ibid., p. 40

Ivid., p. 41

Ibid., p. 41

This part is adopted from the above work
Tbid., p. 41 '

For Awiya, student Asmara : from Asmara University, has
provided me with the requisit informationm.

Bryan and Tucker, Op.Cit., p. 523
Bender and others., Op.Cit., p. 42

CHAPTER II

1-

2-
3.
q’-
5e

6.
'?.

8-
9.

Dei Costumi e dei dirito dei Bogos, A. degli Affari Esteri,
Rome 1897,

Abba Kiflemariam Fedaga : The Bilin Language, Long Struggle
o] Surg} y Poems and a €. .

Leo Rienisch, The Gospel of Mark in the Bilin or Bogos
Languag, 1882. '
Conti Rossini, Opec.Cit., pp. 331-394
"Awi Mehadxwunna"?, Rome 1940

Amanuel Sahle, "Tigrigna: Recent History and Development",
paper presented In the /th lnternational Conference of
Ethiopian Studies, Lund, Sweden.

Abba Woldeyohannes, Op.Cit., p. 12

Lto Meibetot Berih (70 yrs. of age) narrates his reaction
to this when he first heard the prayers and catechisms in
Bilin, in informal conversations with me on February 15,
1985 EKeren)




CHLPTER III

1s
2.
B
4.
5.
6.

Bender and others., Cp.Cit., p. 41; sec also Chapter I
Leo Rienisch, Or.Cit.

Bryan and Tucker, Cp.Cit., pp. 495-555

Ibid., p. 508

See also Chapter I

For attempts made for this similarity, see chapter I

CHAFTER IV '

/1.

2.

3.
4,

9.
/]O.

il

12.
15

influence of
in Bogos,

unpublished monogeaph prepared during 1970 E.C. - 1975 E.C.
for the Catholic Dioses of Asmara, p. 3

hAto Yaesin Adim, oral informant of 'Taqur Bilin' interviewed
by me on May 8, 1985, Asmara

Abba Kiflemariam Fadega, Cp,.Cit., p. 3

Trimingham, Op.Cit., p. 148; Aibba Kiflemariam Fadega, see
nete I above

Abba Kiflemariam Fedega, The Socio-Cultural
Moslem Majority Upon the Christian Minority

[WA Y

'Tselot' in Geez is adopted as it is in Bilin but the verb
'tseleye'

Ato Zemichael Imerjor, Cp.Cit., see footnote 17 introduction
~to Jawed Berih, see note i introduction

f£g held by Ato Zemicahel Imerjor interviewed by me on March
22, 1985 (Bogeu)

ito Jewed Berih-also holds the same thing
#t0o Jawed Derih see the above note

Lto Zemichael Imerjor and ito Jawed Berih both hold it
is Bilin ir Crigin

~bba Kiflsmariam Fadeg,0Opn.Cit., see note 1 above
Leo Reinisch, see Chaptzr I1, footnote 4
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CHAPTER V

. Ato Sea'd Ansera from Glas, Ato Zemichael Imer Jor from
Boggu, both west of Keren, Ato Jawed Berih from Besigdira,
Ato Petros Iman from Halibmentel (now in Asmara) give the same
version as presented

2. See note 1 abhove

3. Ato Zemichael Imerjor as interviewed by me on March 22, 1985
in Boggu

4. Abba Amir A8shera, (March 23, 1985 in Keren), informed me this
verse

5. Verses 3-8 were told to me by Ato Jawed Berih on 22 March,
1985 in Keren many adults also repeat these verses

6. The other verses are common in Bogos area and have been
written from remembrance according to when they were used
in the 'golya'

7. By ibrehe Amor, Janaury 1985, Keren

CHAPTER VI
1. Bender and others, Op.Cit., p. 13

Led

2. Abba Kiflemariam Fadega, T.: Bilin Language, Op.Cit., p. 14
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Corrigendum

Paragraph Line Vritten
2 10 me ioned
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4 6 Bilin-woman
2 5 7%
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5  2(No.13)
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for his
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75518
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nin/en

hE AT TESEM hAN
he 24173

foot note 14 is left out 14 op-cit p. 15. The other
footnote numbers are corrected as:

Chapter VI
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footnote 3: Ibid, p. 14
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